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PREFACE 


Sultan Bahoo’s treatise Qurb-e-Deedar literally meaning 
“Closeness to the Vision of Allah” is one of his exceptional 
books. It is based upon the Divine secrets which are not 
discussed in any of his other books. The book contains spiritual 
beneficence for every reader and seeker of Allah who reads it 
with perfect faith and reverence. He expresses the grandeur of 
the book in these words; 


❖ This book is a mc, 

Saints. It gjvbsT the right answers afiout 
contains the essence of gnosis of Allah and 


„, r ..d/is/jhe Saint of all 
troth and falsehood and 


path of Faqr. 
A " >ess is 


^ ™ °f the 

veritable light of contemplation of Ism-e-Allah ZacilA&n rf.the 
^special theophantas and also bestows the real fa v&Sr^pf 
l ~clo scncss of AJMm 1 he blessings gained from it are infjnrt^. 

SuTtgn Bahoo has left grand spiritual treasure for the seekers of 
Allahvin the torn] of his Divine books. All his books are Jin 
Persian^ language as it was prevailing in his era. To transfer this 
treasure To the new generation, it is inevitable to translate’his 


r/. 


books into Urdu and especially English-the international language 
of this age. My spiritual guide Sultan-ul-Ashiqeen Sultan 
Mohammad Najib-ur-Rchman. the spiritual deseed 


at of Sultan 


Bahoo and thd"present spiritual leader of his Sarwciri Qadri order 
has taken upon himself the precious responsibility and bestowed 
the privilege upon me to translate the books in English. Sultan- 
ul-Ashiqeen is the Mujadid (The Reviver) of Islam and the 
Universal Divine Man of this era. He has taken revolutionary steps 
to spread the teachings of Faqr which is the real soul of Islam. 


To translate Qurb-e-Deedar, I am benefitting from its Persian 
text deduced by my fellow disciple Fatima Irfan Sarwari Qadri 
who translated it in Urdu in October, 2017. For deducing correct 



Persian text, she was provided following scripts of Qurb-e- 
Deedar by our honourable spiritual guide Sultan-ul-Ashiqeen 
Sultan Mohammad Najib-ur-Rehman; 


1) Manuscript by Mohammad Bakhsh son of Allahdita, written 
in Shabaan, 1371 H 

2) Manuscript present in the department of Persian, 
Government College University Lahore, writer unknown 

3) Printed script of Qurb-e-Deedar present with its Urdu 


translation by Dpc^orj K,. 

19% - \jw 

I cross chebked the text from these scripts 


published in March, 
_ proofread it 

before tr^pMafing. I am truly thankful to Fatima Irfan Sarwari 
Qadrp-fo^ allowing me to use the script. I am/also thankful to 
Mohafnmad Rashid Gulzar Sarwari Qadri for composing the 
Pcps^afi' text and Mpframmad Ahsan Ali Sarwari Qadri for 
composing the Arabic text and rechecking its translation. 1 would 
alsrr-like to thankmy Tpouse and fellow disciple Mohammad 
M og'h pcs Sarwari Qadri for proofreading the book and giving 
su^gpsjions to improve it. 

(</$ en 


Translation of any boo^of Sultapjdahoo would not hav 
possfHp^without the spiritual beneficence and guidance of my 
spirituaplmidc Sultan Mohammad Najib-ur-Rehman. May 1 Allah 
confer highest spiritual levels upon him and su^c^s in his 
mission of sprpadipg the teachings of Faqr. jMlSjh n^ay also make 


this book a source jbf guidance for the seekers of'Allah. Ameen 


Lahore 
March, 2018 


Mrs. Ambreen Moghees Sarwari Qadri 
M.A. Mass Communication 
University of The Punjab 


Eighth month of Islamic calendar 




SHORT BIOGRAPHY OF 
SULTAN BAHOO 


Sultan-ul-Arifeen Sultan Bahoo was born on Thursday, the 1 st of 
Jamadi-us-Sani 2 3 in 1039 H (17 January, 1630 A.D) at dawn, in 
the reign of Mughal emperor Shah Jahan in Shorkot, District 
Jhang, Pakistan (then India). He belonged to the Awan tribe of 


the progeny of Ali Ibn Abi 


DalihwAwqn are Ali’s children from 


wives other than Fatima biW 



Bazayd M c) hhm mncKwasa soldier by _ 
in Shah Jahan’s army. His mother, Bibi Rasti-Was a Saintly 
woman. ^Sne was spiritually informed of SultatL Bahoo’s 
grandeit^and spiritual status before his birth and according^) his 
stataTof annihilation in Hoo', his name Bahoo (One with Hoo Jt ,) 
was revealed to her. 

c- Sultan Bahoo 


(0 




A >L ft 

J/i\ 7 h ] 


Meaning: Bahoo’s mother named him Bahoo because Bahoo has 

<r 


al waysheiriai ncd with Hoo 



•A- 

Sultan B&hdo was a Saint by birth. He remained Engrossed in 
heavenly experiences and doubtless revelations from his early 
age. Sultan Bahoo gained his early mystic education from his 
mother. A non-Muslim would immediately recite the Islamic 
creed and accept Islam if his eyes fell upon the luminous face of 
Sultan Bahoo, such was the intensity of Divine theophanies 
radiating from him. 


2 6 th month of Islamic calendar 

3 The Divine Essence 
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Sultan Bahoo states in his books, “I searched for a spiritual 
guide for thirty years but in vain”. It was because he already held 
such elevated levels of Faqr where access of anyone is extremely 
arduous. Sultan Bahoo relates one of his revelations in his books 
that one day, engrossed in Allah’s vision, he was wandering in 
the suburbs of Shorkot when Ali Ibn Abi Talib came and took 
him to the Mohammadan Assembly where the People of Cloak, 
the Rashidun Caliphs and Shaikh Abdul Qadir Jilani were also 
present. There, Sultan Baljoo took oath of allegiance at the 
sacred hand of Prophet MdtiammadAvho^ntjusjtcdhim to Shaikh 
Abdul Qadir Jilani for further spiritual guidance. That is why 
Sultan Bahob) jHways refers Shaikh Abdul Q^dir^JHani as his 
spiritual pintle in his books. He says, “When Ghawth-ul-Azam 
Shaikh'Abdul Qadir Jilani blessed me spiritually, I surpassed all 
the spiritual levels from eternal tjeginning till the eternal end.” 
Af(e(yyards, following \he orders /)!' Shaikh Abdul Qadir (J J+teffi, 
Sultan Bahoo took^dath of allegiance at the hand of Shaikh 
Abdu l Rehman Jilani Dehlvi who entrusted the Divine Trust of 
Faqr to Sultan Bahoo in just a single meeting. 

'^hje^plendour of' Suita 1 Bahoo is beyond anyone’s speculation. 
He is blessed with the esctremitie^sQf Faqr and stationed-aFthe 
status'/)!vSultan-ul-Faqr V. He says, “The Holy Prpptict has 
ordered me to guide everyone, Muslim or non-Mus]i 

' 'itf/ . " 

or unfortunate, alive or dead and he has titled me 


i, fortunate 
'tufa Sani 

(Mustafa the second) and Mujtaba Akhir Zarnaiii^itAu ]taba of the 
last era) with his pearl divulging tongue.” (Risala'floohi Sharif) 


The spiritual order of Sultan Bahoo is the Sarwari Qadri order. 
The Qadri order reaches Prophet Mohammad through Shaikh 
Abdul Qadir Jilani. There are two offshoots of Qadri order; 
Zahidi Qadri and Sarwari Qadri. Sultan Bahoo declares only the 
Sarwari Qadri order the proper and real Qadri order. He says: 


Qadri order has two off shoots; Sarwari Qadri and Zahidi 
Qadri. Sarwari Qadri spiritual guide has perfect command 
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over contemplation of Ism-e-Allah Zaat. When he blesses the 
seeker with the spiritual education and Divine guidance 
through Ism-e-Allah Zaat, he grants him the status equal to 
his own on the very first day. The seeker becomes indifferent 
and independent of all needs, his attention remains focused 
only on the Truth. Hence, gold and soil become equal for 
him. On the contrary, the follower of Zahicli Qadri order has 
to devote at least twelve years to very hard mystic struggles, 
so much so that his stopiach^ remains empty. After twelve 

be prbsqpt/before Shaikh Abdul 
e start 


years, he becdfneS eligi 

Qadir Jilani^am Mains the status of ^pieddhub* devotee, 
while the status of a Sarwari Qadri is thartw^a^beloved 

devo|pC^fkaleed-ul-Tauheed Kalan) 

He- ( describes the status of Sarwari Qadri spiritual ^guide and 


u. 7z, 


devotees in these wordy 


{jy 


*&L-iyhat is the initial level of a Sarwari Qadril It is that the 
—perfect Sarwctn Qad ri spiritual guide drowns the true $£ckfer 


of Allah in the Divin e light of gnosis of Allah and grants him 
the presence pf the Mohammadan Assembly just bycJais 
-glance or by the contemplation of Ism-e-Allah Zaat or by the 
invocation of Islamic creed or by his spiritual attention, 'this 
isJmpHirst day lesson of the Qadri followers. The spiritual 
guide ^ho neither knows this lesson nor takesyfm^ disci pics 
to the Mohammadan Assembly is not tte^pdrfect Qadri 
spiritual guide. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo himself holds this status. He says: 

JT < \f\ lr lAl ; (/ it (J All//: 


lA (JjI 




(\sj Ir 


!Lt All !U All !U All 


4 The Arabic mystic term which refers to the one who cannot tolerate the effects of 
theophanies and loses his senses. Hence, due to his lost and absorbed state, does not 
follow sharia properly, neither progresses on the spiritual journey. 
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Meaning: For every true seeker of Allah I render my guidance. I 
can take him from the initial stage of the spiritual journey to the 
final and supreme level in just a moment. Come to me! Come to 
me! Come to me O’ seeker of Allah! I can take you to Allah on 
the very first day. 


Sultan Bahoo could not avail the opportunity to receive formal 
academic education because he was ever absorbed in the deep 
ocean of Divine Unity, even then he has written 140 books. All of 
his books are in PqpsianqsxpCM thf' collqetion of his poetry which 
is in the form of Pii^a^Lj^uW^irrs. (/j) // 

Sultan BaffqcXs books are masterpieces of the DrvptUknowledge. 
He proclaims that if anyone could not find a spiritu^Pgujde, his 
book$A*qll prove to be a medium for him to reach tqe 'perfect 
SarwctrLQadri spiritual guide w|o wi 11 take him to AllaKf^J) 

Bahoo’s wVijing style is very simple and ty 
uPtdcTStand even foj^a less educated person. His writings ape^o 
persuasive and influentia that they envelop the reader completely. 
IF4W books are read r :spcctfully after ablution, an oceart^pf 
spifitfual bcncficci(ee pc urs down to the reader. If the Jrcadcr 




- i v^ci\a 

continues reading them v&ith complete faith and true intention^ he 
will -be guided towards the perfect Sarwari Qadri spiritual guide 

fhcjjrcscnt 


who is' the r^al spiritual successor of Sultan Bahoo in 


: re; 

age. 

' 

Urdu Tran: 


ans of Sultan Bahoo’s follov 
available in the market: 



books are 


(1) Abyat-e-Bahoo (Punjabi Poetry) (2) Dewan-e-Bahoo (Persian 
Poetry) (3) Ain-ul-Faqr (4) Majalisa-tul-Nabi (5) Kaleed-ul- 
Tauheed (Kalan) (6) Kaleed-ul-Tauheed (Khurd) (7) Shams-ul- 
Arifeen (8) Ameer-ul-Kaunain (9) Taigh-e-Barhana (10) Risala 
Roohi Sharif (11) Ganj-ul-Asrar (12) Mahak-ul-Faqr (Khurd) 
(13) Mahak-ul-Faqr (Kalan) (14) Asrar-e-Qadri (15) Aurang 
Shahi (16) Jamay-ul-Asrar (17) Aqal-e-Baydar (18) Fazal-ul-Laqa 



13 


(Khurd) (19) Fazal-ul-Laqa (Kalan) (20) Miftah-ul-Arifeen (21) 
Noor-ul-Huda (Khurd) (22) Noor-ul-Huda (Kalan) (23) Taufeeq- 
ul-Hidayat (24) Qurb-e-Deedar (25) Ain-ul-Arifeen (26) Kaleed- 
e-Jannat (27) Mohkim-ul-Fuqara (28) Sultan-ul-Waham (29) 
Deedar Bakhsh (30) Kashf-ul-Asrar (31) Mohabbat-ul-Asrar (32) 
Tarfa-tul-Ain (this book is also known as Hujjat-ul-Asrar). 


Among these, following books have been translated in English 
by Sultan-ul-Faqr Publications: 

1) Risala Roohi Sharif (The DivinfehS^bul), 

2) K as h f - u 1 - A s rarfRWcfat i on of The BrvilaejSepf^ts) 

3) Ganj-ul-Asrar (The Treasure of Divine Secret ^ 

4) Shanjjs-hl-Arifeen (The Enlightening Sun for the Kno^vers of 

Allah) \ // 'Ci ** 

Suita n-ul-Waham (The Sultan of Communication with Allah) 
in-ul-Faqr (The(S)ml of Faqr) 




5) 

6 ) 

7) --- Amecr-u I - Kau n hm (The Master of Worlds) 

8) “Mohkim-u 1 -Fuqara (The Strength of Faqeers) 

9) Kjileed-u I -Tauh,ced (Kalan) (The Key of Divine Oneness 

1 I ; fa 

Sultah Bahoo has not ifcgd the cdttyentional terms of syrtsm or 
mysftqj&m. for his teachings, rather he calls them ‘FaqF. Faqr is 
the spirimaTway which leads to the Divine knowledge and Vision 
of Allah. In ^11 his books, he lays emphasis on acquiring Faqr 
under the guMjpjce of a Sarwari Qadri spiritual guide. He 
declares the invocation and contemplation of Ism-e-Allah Zaat 
the key to ultimate sanctity and purgation of soul after which the 
soul is blessed with the vision of Allah and presence in the 
Mohammadan Assembly, which are the most elevated spiritual 
stations. 


Sultan Bahoo says in his books that despite of all his efforts he 
could not find a truly capable seeker of Allah to whom he could 
entrust the Divine Trust of Faqr for the future guidance of 
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seekers, so on the 1 st of Jamadi-us-Sani in 1102 H (1 st March, 
1691 A.D) he passed away without transferring the Trust to 
anyone. Afterwards, Sultan Bahoo entrusted it spiritually to Syed 
Mohammad Abdullah Shah Madni Jilani. The shrine of Sultan 
Bahoo is in Jhang, Pakistan. His death anniversary is held on the 
first Thursday of Jamadi-us-Sani. 



5 To read the complete biography and teachings of Sultan Bahoo please read the books 
“Shams-ul-Fuqara” and “Mujtaba Akhir Zamani” written by Sultan-ul-Ashiqeen Sultan 
Mohammad Najib-ur-Rehman, or their English versions titled as “Sultan Bahoo-T/ie Life 
and Teachings” and “ The Spiritual Guides of Sarwari Qadri Order” respectively. His 
complete biography is also compiled by Sultan Mohammad Najib-ur-Rehman by the title 
“Sultan Bahoo 









QURB-E-DEEDAR 

ENGILSH TRANSLATION 




In the name of Allah, the Most Merciful, the Most Beneficent. 

J' jUJs JjT cJL5Vj) 3 sLlijik ££ pjA Cj >jyuu42^ 

Meaning: All praises belong to Allah, the Sustainer and Creator 
of evpjy creation, the Provident, the ImmortaE&nd tJt^T^ternal. 
NonNi§jworthy of worship except Hoo (the Divine Essqp^Aand 
no^H|n^- is (permanently) present in all the realms but Hoos^x ^ 

-Eulogies for Prophet Mohammad peace be upon him, WiTcfis 
tbcTCTcrnal guide and in ercessor of his miserable nation. (ffe)is 
t hepfo de of all the Proph ets. 

ft 




A * 


ophet 


tj) i(/ 

Meaning: Eyeryone is created from the Divine ligb 
Mohammad.', When one returns to that light, opiNc nverts to 
Divine light and becomes the Mystic. 

X 


)bJD Jjl A jS ft A 



JU Jjp j> cF/ JO 

Meaning: The light of Mohammad manifested from the eternal 
light of Allah that is why the whole creation is fond of the light 
of his Divine beauty. 


6 Nur. For detail refer to Explanation of Terminologies (5) 
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i f-jit I 4j 

I Jji 1 5 

Meaning: Beautiful are all the attributes of Prophet Mohammad, 
salutations and blessings upon him, his Family, respected wives, 
Companions and the People of Cloak 7 . 




The writer of this book, Fakir 8 Bahoo Sarwari Qadri 9 Awaisi 10 
is the pupil of Rehman, inherently devoted slave of perfect 
Mystics and is thc>ljclovcd^saiker oTAlfah having no desires. He 
is the son ofxBazuyyl Wibamihad, belongs'^to'the tribe of Awan 
and is the, resident of Qila Shore. He has presenfe^Fa/touchstone 
in the form of this book to distinguish between^fcmen of 
falsehood and the men of truth, the emulators^and tinmen of 
Divin&vjOneness ", imperfects and perfects as wcllTh.sk the 


un4c0mplished and |h) profic: 


it. 


This book is a njassengcr for the Saints and is the Saint of all 
Saints. It gives the right answers about truth and falschootLand 
contains the essence of gnosis 


13 


of Allah and the path of Fatjry 4 . 


Thp^mprchcnsiv^ detail of guidance about righteousnessJjTa 


so 

present-in it. It pants corAj^lctc observation of the veritable li^bt of 
.. -.- • • -. 


contemplation 13 of Ism-e-Allah Zaat 10 and the special th< 




7 English pfef^^fofethe Arabic phrase Ahl al-Bayt which means “People of^fche Prophet’s 
house” and re&r/o th^ five most sacred entities; the Holy Prop>het\:himself, his loving 
daughter Fatima, tyef /husband Ah Ibn Abi Talib and their^eloveoN sons Hassan and 
Husayn. (14) 

8 The Saint of highest level who travels the path of Faqr and accomplishes in it reaching 
its final level stated in the Hadith, “When Faqr is accomplished that is Allah.” 

9 Sarwari Qadri is the spiritual order of Sultan Bahoo which starts from the Holy Prophet 
and reaches Sultan Bahoo through Shaikh Abdul Qadir Jilani. 

1(1 'Awaisi way also refers to Sarwari Qadri way 

11 Attributive name of Allah meaning; “The most Compassionate and Merciful” 
l2 Tawhid (7) 
l3 Marifa (8) 

14 The path to vision and union of Allah 

15 Refers to mystic term Tasawur (2) 

X6 Ism-e-Allah Zaat is translated literally as “the personal name of Allah” and it refers to 
the name^jjl . It represents all the Divine attributes and the Essence. It is the most 
powerful name of Allah as it includes the powers of all other attributive names of Allah. 
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and also bestows the real favour of closeness of Allah. The 
blessings gained from it are infinite such as spiritually effective 
attention, power of concentration, spiritual authority, knowledge 
of mysticism, the beneficent invocation 17 and reflection 18 , 
annihilation of the inciting self 19 , presence of the Mohammadan 
Assembly, privilege of meeting with the Holy Prophet during 
meditation" , the levels of separation" and isolation ", Divine 
presence, inspirations from Allah, inspirational conversation with 

pr oLall-seeing, final destination of 


Allah, efficacy of sight, po 
the righteous way 

he used to give li 


nd-ffie powerful breath like Christ with which 

foXi 

ife to the dead by saying ^PlAr-sp Own Bi- 


Iznillah meaning “Rise by the command of Allah”. This book is 
a mediurtf towards the Holy Prophet and is like Khidr. tfrc^tcrnal 


guide. It is dominant, inwardly as well as outwardly, and 
perfectly complies with Quranic injunctions and the AhacUdr' ,\t 
in forms about all theysphcrcs of earth and skies and takes its 
reader to the levefofannjihilation and immortality with Allah: 


Thig book is titled as ' Qurb-e-Deedar” meaning “Closeness to 
the vision of Allal^k It c rowns in the Divine Oneness as if-is-the 
light of Divine Essence Lind the source of vision of Lord/for a 
SarwajjjQadri disciple. Hence, it i s" also named as the- perfect 
key of-tofelity. If through the inward way, the blessi^g^of the 
closcncs^'yfr vision of Allah, light of Divine Essence, the 
spiritual lgydl ofe“None but Allah”, becoming desirable in the 
court of Alldn,presence of the Mohammadan Assembly and 
other such spiritual levels could not be achieved by the power of 
contemplation of Ism-e-Allah Zaat, all the travellers of this way 
would have gone astray. 


17 Refers to mystic term Dhikr( 10) 

18 Refers to mystic term Fikr (16) 

19 Refers to Nafs (18) 

20 Refers to mystic term Muraqaba (12) 

- 1 ~~ Refer to mystic terms Tajrid and Tafrid respectively (17) 
23 Plural of Hadith, the sayings of the Holy Prophet 
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e'j ij% c fjjy'ijJ' S A 

sU )J ijl Jp /if c/L 

Meaning: Whoever denies this special inward way, at last turns 
infidel and wretched. 


The way of contemplation of Ism-e-Allah Zaat \_jjjj leads to the 
level of Prophets and Saints. Allah is the Clement and this way is 
the destiny of the men of clemenpy and knowledge. One must 
know that the judge of sharia 24 asks the men of truth who have 
reached the frutlyrfNg^rtdmty^to present fotir 4f'itriesscs of death 
about having the honour of beholding Allah. o 

Firstly Beholding Allah during dream is justified tfceftMing to 
shar ia. Such a dream is source of gnosis and union of Allah, not 
just a 4feam or thought The Holy Prophet said, 

A3569_J>1 

Meaning: My eyes sleep >ut my heart does not. (Sahih Bukhari 3569) 



leaning: 


^1 Jiii g\ JpJ\ # 

like brothers, however the men of 


Mdaning: Death and sled^are 
heav^jlo not die. 

Such dreams are seen only by the one whose inward hak been 
enlivened;:an,d conscience has been cnlightcncd/fy the Divine 
invocation and he gets answers from the Divh^’^rcfScncc. 

Secondly, beholding Allah during meditation is also justified. It 
is a specific meditation in which the soul leaves the body, hence 
the physical being seems to be dead while the spiritual being attains 
the Divine presence and converses with Allah in this state. These 
are the levels of having the honour of closeness of vision of 
Allah and are attained by following the order given in the Hadith; 


24 Islamic law 

25 Mystic level of Haq-ul-Yaqeen (3) 
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Meaning: Die before your death. 

Allah says; 

(122-ftfiJl) 

Meaning: And, (he) is the one who was dead and We gave him 
life. (Al-An’am 122) 

Third is the way of beholding Allah with the spiritual being 
when the inner ey<f isz-opcjifcd s 10Jh^^aek^r gains enlightened 
conscience by having the gnosis of Allah; Such .Vision of Allah 
cannot be exemplified with anything as it i.'T'gainc^l oh peaching 
the station of no station. The Holy Prophet said; 


MCdhmg: Death is thq bridge I Which unites the lover with the 

yj . /\ [I 

When a seeker attains all these levels of vision of Allah, His 
body^becomes like a shine’s dome while his inward, soul-and 
the; secret (sir ’r 26 ) (pea oi ic one by merging into each other and 
thd-see^er remains in ct( ^nal state of Divine observations with a 
completely forgiven existence. Sucn seekers are the scholars of 
Allah who practise what they preach and the perfect IfaKJljs who 
are annihilated ir 


Allah says. 



:t inward. 


in Allah and possess a replete and pe 

Meaning: So that Allah may forgive all your later and earlier 
sins. (Al-Fath 2) 


26 Sir V means the secret. The spiritual being of a human has seven subtle layers or parts 
which are; Nafs (the self), Qalb (the inward), Ruh (the soul), Sir’r (the secret), Khafi (the 
hidden-the Divine Soul), Yakhfa (the concealed- the Divine light of Mohammad), Ana 
(the core-the Divine Essence). (27) 
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Meaning: You bring the living out of the dead and You bring the 
dead out of living. (Aal-lmran 27) 

This great blessing and grand felicity is the destiny of Fakirs who 
are men of sharia and righteousness. The heretics are deprived of it 
because they are the enemy of the Holy Prophet, obedient to Satan, 
opponents of true scholars and are the devils. 

Jjl vlfcj j S fi 



The contemplation of Ism-e-Allah Zaat is the way which grants 
special sight to both the eyes (physical and spiritual) required for 
beholding Allah. Only the men of gnosis of Allah possess this 
insight. Those deprived of gnosis lack the insight, as they are 
spiritually blind by birth. 
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I'bj JvU> 

fl/ (jf Ji w> ^ 

Meaning: When the inward gains eternal life by having the vision 
of Allah, the entire gnosis of Divine Oneness assimilates in it. 


The complete knowledge of Guarded Tablet, the Holy Quran 
and its injunctions, Hadiths and exegesis of every knowledge is 
inscribed upon the tablet of mine. 



k J. 

_..g^/Tne seeker, whose inward has becomealivdj k Tj _ 

with _tfi£''vision of Allah. He always remains with Allah-wo^h 
awake 'and living soul. ji t| 

g JC Vhlj>Aw 


an 


£T. 


U? \jy J L s>|/ 
/leaning: Only T sofl is b 
whicrMr 


Meanir 


j-> 4 yIU 

essed with the vision of Allah 


■has become alive >y the invocation of name of Allidry -, 

yj» Jij W2>l /j ut* 


fy jl/ 1 Jjf 

Meaning: It is the specific invocation which the invoker does by his 
inward and soul.'It ,makes the invoker the confident of Holy Lord. 


The Arabic word for inward is transliterated as Qalb. It has 
three alphabets;^ (Q), J (L) and ^ (B). The alphabet J (Q) 
refers to Qurb i.e. closeness of Allah, the alphabet J(L) refers to 
Laqa i.e. vision of Allah and 'r'(B) refers to Baqa i.e. 
immortality with Allah and having the Divine observations, 
which all are gained in the inward. Whoever possesses these 
attributes is the man of inward otherwise a dog in the guise of a 
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human. If a seeker keeps reading this book, it would become a 
medium for him towards the inner vision of Allah and gnosis of 
Divine light and he would be honoured with the Divine presence 
and closeness. Whoever reads it with sincerity, will not need to 
take oath of allegiance 27 at the hand of spiritual guide 2 * or 
acquire spiritual persuasion and guidance from him. 

J /tl J? 



ply,_ its study will 


Mdahihg: It is the premise of J 


/"\e> 


of Allah (the perfect spiritual 



guides) that they wilMead towards Allah and grant the presence 

H 1 r ; ! O 


of Mohammadan' 


(f) 


f ♦ 

a 


4 A Jf 


lessed 


Meaning; fln the Mohammadan Assembly, the seekers 
with spiritual persuasion and education directly frctm N tftc Holy 
Prophet. Their inward gains the gnosis by the inyoisaWm of Allah 
and verifies i 

A A 


A {jl U 



j i ij jA) ? 

Meaning: O’ dear! Leave the desires of your inciting self which 
are sheer falsehood and seek the vision of Allah which is the 
ultimate truth. 


21 Bay ah ( 13 ) 
^Murshid ( 21 ) 




23 


»{ f^ Jj* ijT J 

JO js (JlX 

Meaning: This book containing the auspicious secrets of 
contemplation is written in 1097 A.H. 


J)i Jit if 

efijl S 




an obedient slav^or yYHah. 

\ /y o 

It is obligatory upon the seeker of Allah to acquyxmhe eternal 

straight path' 0 from his spiritual guide and follow the greatest 
Sunn^^bf the Holy Prophet which is to dondtethe cntircy^Vqalth 
an^ve/y possession in the way of Allah. Allah command^y^, 

1>p-*^»> $4^}, I>*sj 1> I>*2t11 

• •• . I * 9 V «*' 


3 


(35-./Ul)oi*ia3> 


Meaning: O’ belters! Fear Allah persistently and se' 
medium to (get close to 
^eed. (Al-Ma’idah 


X V'CU VllClll pvi OJ.OLV11L1J clliu. —u 

y Him and strive in His way so that yc 

135) - & 


may suc^c 

In thjp^erse, the medium refers to the spiritual guide. The 
Holy Prophet said; 



Meaning: Travel towards Allah headlong instead of walking on 
steps. 


/ L \j fjj £ fji / 

f- i> jji j p ij/ 


29 The sixth and widely considered the last effective mughal emperor. His reign lasted for 
49 years, from 1658 AD tilll707 AD (1069-1119 A.H) 

30 Refers to the Quranic term Sirat-e-Mustaqeem (23) 

31 Ways and manners of the Holy Prophet 
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Meaning: In order to search Allah, make your head your feet. 
Annihilate and drown in Allah to achieve the Divine Unity. 

The Holy Prophet taught Ali Ibn Abi Talib the proper way of 
reciting the Islamic creed 32 ; 

Meaning: O’ Ali! Close your eves and listen your heart saying 
La illaha ilAUahod Mol^dm^d-iir-Ra^odjlul/lah (meaning: There 
is no one to be wprShipped bui- Allah ahcTlffophct Mohammad is 
His Messenger // o 

Withoyk taking oath of allegiance to the perfept spiritual guide 
and c^cetving the invocation and spiritual persuasion from him, it 
is impossible to attain to the levels of verification and ceriaihty. 
Eyerkjf a person k&eps studying for Ms entire life, he" wi lj 
spirittfally remain phaware of the gnosis of Allah because_the 
exoteric knowledge is :>nly a source of education whikcJthe 
esoteric knowledge ga ned from the spiritual guide is~thc 
vei^tffle source ofgnos s of Allah. Taking oath of allegiance at 
the band of perfect spiritual guide ^incumbent to have spiritual 
persuasion and guidance towards righteousness. This obligation 
of taking oath of allegiance to a spiritual guide and Shaving 
righteous persuasion from him is continued fn^i^he Holy 
Prophet through four spiritual leaders 33 and fourteen spiritual 
orders who transfer the spiritual beneficence nhd bestowals from 
one perfect Mystic to the other in the form of gnosis of Allah, 
specific ways of invocation and meditation, Divine presence and 
closeness. TMs chain will not end till the Doomsday. 


32 Kalma Tayyab (11) 

33 The four spiritual leaders are Abu Bakr Siddiq, Umar Ibn Al-Khattab, Usman Ibn 
Affan and Ali Ibn Abi Talib. 
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You must know that the origin of Sultan-ul-Faqr 34 souls is the 
non-creation light of faith while their ultimacy is the non-creation 
Divine light of the Rehman. The existence of a human contains the 
self (Nafs), inward (Qalb), soul (Ruh) and the secret (Sir’r). The 
devotion of all four is a veil as they are creation, although there is 
reward for their devotions and good deeds. When the veils of 
darkness of self, inward, soul and the secret are lifted, the 
physical existence is absolved of hardship of obedience and 
emulation. Then, the non-creation light rises like the sun from 
the hidden by thh- coptcmplation of n^j-dfeation Ism-e-Allah 
Zacit and enlightens •alftfie twenty four subtle points of the being. 
Hence, the e^rd existence from head to toe as wblTas/tfie spiritual 
being is op lightened and the light of closeness of Allah manifests 
fromiif'which honours with the Divine presence and 
Allah. The existence of such men of light is forgiven, irp 
[fe),and their cvcr$' )vcrd and-deed is the Divine light. 





>*iy 


6 


s L/OUj S 


A 


ijy The Divine lisht is aj secret, it cannot be exemplified 
lything. Whoever beholds Alhth, gains the Divine presence. 


withjuwjhing 

Pcrfc^i^spiritual guide is the one who takes the sedSkepko the 
level of immersion in Divine light on the very firsjtj^y by the 
contemplatiem^-pf Jsm-e-Allah Zaat and blesSfes^im with the 
vision of Allah. So that, the seeker does not need to perform any 
mystic struggle or adopt forty day seclusion. The men of Divine 
presence are independent, they do not need to perform 
glorification rounds or recite Dawat 35 . They have attained the 
level of beholding Allah with open eyes, so they are absolved of 


34 The Sultan of Faqr (25) 

35 Dawat is the spiritual act to communicate with the sacred souls of shrines to seek their 
help and beneficence. 




26 


invocation, reflection, meditation, unveiling, self-accountability or 
fight with the self. 


Since my real ancestor is Prophet Adam and my origin is the 
light of Prophet Mohammad, 1 am eternally honoured with the 
gnosis of Divine Oneness and closeness and vision of Allah. 
These two grand statuses are the witness that I am always with 
Allah, my inward is blessed with His kind attention and my eyes 
are graced with His vision. Such honourable levels are possessed 
by the Mystic scholars pqd tK^Fakirs who are annihilated in Allah. 


This is the special 

<y 


t updpj^^// // 


No doubt [''The ranks are outer levels while the^optemplation of 
Ism-e-AUah Zcicit elevates the inner levels. The .glorification 
rounds^sjxcitation of Quran, pious deeds, devotions, favours, 
invocations, reflections, meditations, unveiling, self-accountability, 
fig(vtjj^ainst the sclf( Wnvcr (^supernatural acts and miracle, 
mysLlfi struggles and^devotional .exercises, forty day seclusions, 
adopting solitudem a c oset are dll different forms of worship 
while the actual straig it path is the spiritual knowledge, of 
meeting with AllaJj. Cer ainly, there is reward for all good deeds 
a-ueyotions but for thpse near to Allah they are just a^yeft as 

and Divine Oneness. 


an 


;nosis o. 


theyjrefar away from the 
The HoMProphet said; 

Meaning: The^pipus deeds of the virtuous are like's ins for the near 


ones. 


Allah says; 

Meaning: Do the invocation of your Holy Lord when you forget 
(everything). (Al-Kahf 24) 

When the seeker immerses in the state of annihilation in Allah, 
he forgets every creation. The invocation is also a creation. The 
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outward devotions grant higher ranks which are liked by the 
creation but the Creator appreciates the inward, as stated in a 
Qudsi Hadith 16 ; 


iijUPlJlji-j i'i jggfc Jl jiljS) 2i\ 01 


■Sii 


Meaning: Allah neither observes your physical appearance nor 
deeds rather he observes your inwards and intentions. 



.. 

Meaning:\Byi.ihe benediction of beholding Allah/th^ seeker 
converts^ Divine light and becomes His belovejl. Evcpf-fimc he 
behqfdsSMlah, his conscience is enlightened jrfofc and more. 

^ tT|J; j ^ 


SA 


t J LS 


£ A Jj 


^s> a 


Meaning: The reality of inward and soul is the light of 
When the inward completely turns to light, it is blessed wjth'the 
Di^i^e presence. 

* L 




EXPLANATION OF THE SEEKER 


'<L 


Talib. It 
l ^ (B). Its 


The ArabrC.word for “seeker” is ^i^translito^ 
has four letters m Arabic script; j, (T), | (A),^| 
first letter i>(T) means that the true seeker of Allah gives three 
Talaqs (Divorce) at a time to the covetousness of self and the 
hypocritical worships and crosses the level of all devotions in a 
moment. The true seeker of Allah is one who is courageous, 
vigilant during ecstasy, awake during sleep and is perpetually 
blessed with the light of vision of Allah. Such a seeker is the 
veritable scholar and an excellent benevolent. If a person has 


36 Words of Allah stated by the Holy Prophet 
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these signs, only then he can be considered a seeker of Allah 
otherwise it is not at all difficult to turn crazy thousands of 
ignorant by one glance. By the letter |(A), the seeker of Allah 
has Affection for none but Allah. He never requests the creation 
for anything. The letter f (A) also refers to the fact that his Aim 
is always veracious as he is a genuine seeker of Allah. By the 
letter J(L), he is Lciyahtcij i.e. needs none and is Laiq i.e. 
capable for the vision of Allah. The letter ^(B) means that he is 


haya (modest) as well 
id all pq§s^ss(6n^' far the cause of 



Bci-adab (obedient), Blljw 
as pure inwqrdly. He sp&p 

Allah and is thq Mystic blessed with the un i otv'oPA)J ah, 

r EXPLANATION OF 


THE STPIRI^I/AL GUIDE 



The Arabic word for spiritual gui<16 is Ay"transliterated as Murshid 


and has four letters; f*(T-1), y(R), \J (Sh), 0(D).Its first lckd>f* 
(M-M^fcrs to the fpA tl at spiritual guide is the Momin 37 abcpt 






wh^njit is said; 

a 

MeaningyThe Momin is the mirror of other Momin. f) 

He is the Un itarian, confidant of Divine secrets, rtfo§|kmd and 
beneficent. He carries the true seekers of Allah to, the assembly 


of Prophets bj&Ttfs spiritual sight 38 and g^r^S* them eternal 
Jamiat 39 in both the worlds. 

^ (f* 1 U 

t(JlX jd- {J'iJ £ Jj 


37 The true believer (26) 

38 Refers to the mystic term Nazar (22) 

39 Jamiat is a mystic term having multiple meanings. It may refer to spiritual powers, 
stability, peace, accumulation or satisfaction. It is also the highest spiritual level whereby 
all the preceding levels accumulate in the being of the seeker. 
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Meaning: No one can hide his face from the mirror. When the 
inward is enlightened, one does not need to read books. 

By the letter j (R), t | ie spiritual guide is never Raghib i.e. 
inclined towards the world or hereafter, he is always pleased at 

the will of Allah and submits to the destiny. By the letter t/ (Sh), 
the perfect spiritual guide is the Shahbaz i.e. falcon of the world 
beyond all worlds. He is the light of Nature and secret of the 
Glorified. Letter ->,(D) means th^t his inward is Drowned in the 
ocean of Divine Of^ne,ss\ he is eternall^andihijatc.cl in Allah and 
perpetually prcscnfirkhc Mohammadan AsscWxfy, '' 

O’ dearf You must know that the true seeker is dearer to the 
spiritual guide than his own life but the dishonest seeker who 
spie^Xaji the spiritual guide is his enemy ami is like tl^Shtan. 
Rafefrp worse than ^Satan b|cktlsc the Satan runs awfiy-'pn 
rccituTg Laltaul 40 but the dishonest seeker does not go away_£veff 
on-reciting Lahautihoi sand times and keeps on hanningT^c 
sjfirrhial guide till end of life. 

J' jb j.'y ^li f ?J f l 

Meaning: O’ Bahoo! If the true seeker finds the perfeCt js|>iritual 
guide wfim.bears the Divine secrets, he can elevate seeker 
spiritually just by hip powerful sight. 


le veil 



Know that the wiled seeker is one who seeks worldly respect 
and honour. He is mean, impotent and deprived of the real objective 
of life. The Majdhub 41 seeker eventually turns reprobate while the 
beloved seeker of Allah is bestowed the laudable end. The seeker 
who is blessed with the gnosis of Allah, privilege of beholding 


40 Prayer for safety from Satan 

41 One who cannot tolerate the effects of theophanies and loses his senses. Hence, due to 
his lost and absorbed state, does not follow sharia properly, neither progresses on the 
spiritual journey. 
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the light of Divine Essence with open eyes and closeness of Allah, 
always keeps check upon his self and does its accountability like 
a judge. According to sharia, there are two witnesses of the 
closeness of vision of Allah; first is the unprecedented sight and 
second is the eternal awareness by the power of Divine favour. Such 
a seeker is always safeguarded by Allah. 



Meaning: Search i 
of Allah. Do poKdisclosc whatever you 


✓ 


ji j) 


ijlf* 

-jjAT 



sson of vision 
holding Allah. 

% 


/A 



gleaning: Study even/knowledge in the light of knowledge of 
visi on of Allah. \^hf)evejr becomes enlightened by acquiring'this 
knowledge, beholds Allah with open eyes. 






^ 6^6/ 


Meaning: Drown in union with Allah peacefully. At that level, 
there is no need of words or knowledge. 

j /i ) Ji 



J* iT A 4' 


Meaning: To reach the Divine secret, you only require the love 
of Allah and knowledge of Alif 2 . Whatever you study other than 
the knowledge of Truth, is sheer falsehood and lust. 


i2 Alif is the first Arabic alphabet and it refers to Ism-e-Allah Zaat which starts with 
Alif. 
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^ Jl /} L ^ 

f )Ji / J/* ) /i ^ 

Meaning: Whether you gain knowledge by doing invocation or do 
invocation after gaining the knowledge, both indicate separation 
from Allah and give pain and hardships. 


ji Qf j) >j j\j£ \j » /- 


Mi 

Meaning: FoVgcOb^^affcI drc)wn youVsCff (jn^Q^ivinc light so 
that you become the perfect Mystic and Divine 

presence .bein^ blessed with Faqr. 


£)U '4 


si. 




j ijjr^ (j 




Meaning: The selFdoncei ted people gain nothing from knoWldd^e. 
Sincd\ they are deprived of the Divine presence, their invocation 
further creates distracting thoughts and illusions. 

Whether the Fakir Mystic who ^ proficient in invocation is 
better-^ the Fakir who is scholar of esoteric knowledge and 

generoui$ beneficent? The exoteric knowledge does liot^purify 

7 . > 

the spiritual being and the seven inner parts. One, whose being is 
perfectly purged the esoteric knowledge, auljx^mcally gains 


command over^the exoteric knowledge. ^J^can pick the 
knowledge directly from a scholar’s chest or remove it from 
there by his powerful sight. The scholar of esoteric knowledge 
and gnosis of Allah is the man of Divine Oneness and possesses 
unveiled sight. Such a Mystic having the Divine knowledge is 
dominant over the scholars of exoteric knowledge because the 
exoteric scholars are men of obedience while the esoteric 
scholars are the Fakirs who are men of command. Allah says; 
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Meaning: Allah is predominant over His command. (Yusuf-21) 
Hadith; 

Meaning: Command is superior to obedience. 


Power of command is gained by the contemplation of Ism-e- 
Allah Zaat while obedience is related with the level of acquiring 
the Divine attributes. The knowledge of scholars is like the lamp 
while the gnosis of Divine ©ncrtess possessed by the Fakirs and 

Allah, 


the ypn. How can a 
be likened to gold and 


iron. 


Mystics who are 

lamp dare bpuarp^flie'sun! Knowledge^an_ 

silver while the gnosis of Divine Oneness is the sword of i 
The job dtine by the iron sword cannot be done by gold pfia silver. 
The tyntJbl level of an immortal Mystic is Jftat of a practitioner 
scbo|ap,whilc his final Ipvcl is tjjijat of an accomplished Fakir. 





'f* lj ox ^ 
r 

(Y 


Jx') I 


-~x-}\b 


Meaning: There afe many ways for people to have nearness, to 
Allah out the shortest wa|v is to gain control over the hea: 






The^vritcr says that it is the job of imperfects to gain control 
over fGjj/neart which is the abode of satanic thought!; ^lilc to 
indulge in .miracles and supernatural acts is th^ job of 
unaccomplished tapes. As, the miracles and supernatural acts are 


a source of inebriation of the creation and worldly respect and 
honour which prevent a person from the gnosis and closeness of 
Allah. The real job of men of Allah is to annihilate their self and 
gain immortality of soul by eternally drowning in having the 
exact vision of Allah with open eyes. 


? j Jlf 

yl c/I J)l J) S 
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Meaning: Seek the strength of inner senses from Faqr as Allah 
has put this unique efficacy only in Faqr. 


Whoever drowns himself in Divinity, reaches the Divine 
secrets. Then he does not need to remember or invoke Allah 
through physical senses. While following the spiritual way, you 
must be aware of the accomplished and unaccomplished, perfect 
and imperfect. When the perfect spiritual guide blesses a true 
seeker with his attention, spiritually or physically, and grants 
him persuasion an.d-inqujcatfdp, fKe^sedser observes that the Ism- 
e-Allah ZaatAs perfec(ly>inscribed on hi&xAistenpb from head to 

ling day 

o 

state to 


toe. The intense effects of its invocation ke , 
and night and ‘he even gets the power to grant 
other seeders by his attention. He beholds the eternal thdoj^hanies 
showq^n§ upon him like the drbps of rain. However/Sj^se are 
jus^-tfe^initial levels ofjFaqr. 

seeker willgain nothing 
imperfect guide ^no is 


but imperfection from- the 
ignorant inwardly and deprived ^fllje 
\ hardly he is an excellent scholar. 




c 


^ ^ < 


yr 


spiritual life, even if out 

( 0 , *- 

>' L //1 

Meaning! Whoever considers that he has reached the dfes|ihation, 
is in fact fir.#way from it. This misconception is created due to 
the adverse effect of sight of imperfect spiritual guide. 

J-A ^ (/I. S7 

jj >*Uv Jt/l 


Meaning: One who gains closeness of the perfect spiritual guide, 
attains the Divine presence; as the closeness of spiritual guide 
eventually grants the closeness of Allah taking to His light. 


Whoever reaches the ultimate station of closeness to Allah, 
verily becomes the man of Divine favour. The perfect spiritual 
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guide never indulges his disciples in recital rounds, invocations 
and reflections, rather carries them to the Divine presence right 
away and grants them the observation and eternal union of the 
Divine Essence. It is too difficult to achieve these levels through 
invocations and reflections but for the perfect spiritual guide it is 
too easy to bestow the Divine closeness and presence of the 
Mohammadan Assembly instantly upon the seeker drowning him 
in the gnosis of “None but Allah”. However, only the learned 
and magnanimous seeker whoi ,is alert in all states, whether 
ecstasy or vigilancfe; is qualified for thi 
and Divine presence^. 




Meaning: The seeker^ who attains Oneness with Allah, becomes 
cqnfidgnt of the Divjrfe secrets. The inspirations descend upon 
him from the station of c oseness to Allah and Divine presence! 

Possessor of speff exalted levels is the man of Divide 
co^t^plation. W^en he contemplates the face of any seeker, 
drown sj him in the light of Essence and takes him to^hc 
Mohammadan Assembly enveloping him in the Divinetight by 
the authority of Ism-e-Allah Zaat through the way ongnpsis of 
Oncncss"'Qf Allah. This is the veritable way of, F^jr which 
confers the #ejifie^ levels of gnosis. He can take^the seeker to 
any station by tm command of Allah i.e. he m^ymarry the seeker 
to the station of pre-existence and show him its spectacle or to 
the station of eternal end and show its spectacle. Or, he may 
show him all the stations from the Throne till the nether regions, 
each and everything between the earth and the skies as well as 
every sphere of the created universe or take him to the station of 
hereafter and let him see the houris and castles of paradise. He 
can also elevate the seeker to the stations of gnosis of Divine 
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Oneness, renunciation (of everything other than Allah) and 
complete trust upon Allah 43 . Allah says; 

(29-u#i) & 

Meaning: Everyday His glory manifests anew. (Ar-Rahman 29) 


The omnipresent and omniscient spiritual guide can take the 
seeker to any of these levels owing to the Divine presence gained 
through the contemplation of Ism-e-Allah Zcicit and by the power 
of his contemplation, autjj^rity„ attention, concentration and 
spiritual sight. You must know than hfcsp iryt ua I levels obtained 
through knowledge contain many dartgers of demotion 44 due to 
the worldly ranks gained by it. Similarly, the spiritual ranks 
obtained < j3irough invocations also contain many catastrophes and 
dang^fs'-ef demotion due to th^ inclination df "creation. In the 
perfect'hgadn' 45 order, there are neither any dangers of spiritual 
demqfipn nor the iAcjination -eT world'or the creation. The 
Beginning and end ofthe Qadri/'w ay is based on annihilation in 
Adair and the eternal 1 leneficence of Divine observation apd 
u nion , In this t by the stroke of very speciaf-feyd 

in^otfbtion of Islamic cieed, the secrets of gnosis of Allah are 
revealed upon the listcno^at once. \|t^crea(es such pain of pafsjlon 
for Allah whose light makes the invoker and the listener fall 
unconscious for seventy days and each day seventy v(lsjuf self 
are rcmeVgO. i So, why would a perfect Qadri disciple who is 
drowned in Divinity need to indulge in forty da% seclusion which 
is full of distracts and evil thoughts! 


A JJi ijj>/ 

^ yt >y 


jj ) 


43 Quranic term Tawakkal is referred to as trust upon Allah (28) 

44 Refers to mystic term Rujjat (19) 

45 Whenever Sultan Bahoo mentions Qadri order, he actually refers to the Sarwari Qadri 
order. 
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Meaning: The perfect spiritual guide is the man of Divine favour 
and carries the seeker to the Divine favour. While, the imperfect 
guide only seeks wealth. 

Qy*j yH' js/ 


(J 

Meaning: The all-seeing perfect spiritual guide takes the true 
seeker to the Holy Prophet who confers the gnosis of Divine 


Oneness upon him which is roust to have the union of Allah. 



presence. Listen 
ossible to attain 


The witness for 

carefully O’ dear! In the spiritual way, it is _ 

the gnosis of Oneness of Allah and exalt to the/levels of 
annihilation in Allah, annihilation in Prophet Mohammad and 
annihilation in the spiritual guide without the help of perfect 
Myglrej-who is immortal with Allah because at every level there 
are various kinds of/invocatidps, observations and states. If 
someone says thatdn this age, there is not any Saint or Mystic 
whtrsis eligible to take oath of allegiance and give spmttfal 
guidance and persuasion then it is just a satanic ruse and a deceit 
of\^j£ihciting self. Such people are the egoistic men of lu^ts who 
deprive others from theVgnosis ofLAllah and presence of 1 -the 
Mohammadan Assembly. They are like the spies, brigands and 
waylaygK^yvho tell the hidden and cavil at others. Lycitlf they 
are outwardl/ scholars, inwardly they are ignorant. The Holy 
Prophet said ab&ut such scholars; 

* / / * * * 

J, 9,9 S 

Meaning: “Beware of the ignorant scholar.” He was asked, 
“Who is the ignorant scholar?” He replied, “One who is scholar 
by tongue but ignorant by heart.” 


Do not watch the apparent misdeeds of the immortal Mystic 
Fakir even if they appear to be a sin to you, watch how close he 
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is to Allah and try to understand the inner reality of his deeds as 
they all are based upon the gnosis of Allah and would grant you 
the gnosis as well. Like the incident of Prophet Moses and Khidr 
mentioned in the Holy Quran in Sura Al-Kahf in which Khidr 
damaged the boat, built the fallen wall and killed the child. All 
three acts were sin in the eyes of Moses but, in fact, Khidr was 
on the righteous way. 


Do you know that it was the arrogance on knowledge and self- 
conceit which dcpri vcjj^the A^ttafrof c^ps^ncss of Allah and was 
reproached ‘ 


// 


Meaning. 


Resurrection. (Saad 78) 


:ste-words: 

(78V)O^JJt 

d surely My curse is on you till the Day of 



\ 


While, the dog of the people of cave was elevated^*' 1 the 
Divineipresence frorrf me minorTevel (of being an animaljuduc'tQ 
itiflTTVc. A man shptfld pot be le 
Allah. Allah says; 


Meaning: And We have 

(Bani-lsiciil 70) 


e ha' 


esser than a dog in the love of 


(70.JT 




I . , . a 

mdeed honoured the children of pykpn. 


G 


1 Qud si Hadith Allah says; 


Meaning: O’ My slave, love Me and feel cornfhtt&ble only with 
Me. I am more desirable for you than everything^elsc. 


Worships are of two kinds; (a) the worships which are offered in 
the state of closeness to Allah and are directly accepted by Allah 
(b) the worships which are conveyed to Allah through the angels. 
The worships directly accepted by Allah include attentive 
concentration and authoritative contemplation and are offered with 
inward verification by the soul blessed with Divine favour. The 
invocation of Allah done by the inward carries the invoker from 
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this mortal world to the realm of immortality. The invocation done 
by the soul with passion takes the invoker to Allah and grants him 
the vision of Allah. 


It should be known that when the Fak ir is sleeping, he is in fact 
engrossed in the Divine observations and gnosis and is beholding 
the light of Divine Essence unveiled in his dream. When he is 
awake, he is attentive towards beholding Allah visibly with his 
forever alive soul and dead inciting self. When he is reciting the 


Islamic creed Holy Quran or is 

reading the injunctic^ifelo^Quran and 



: that time also he 

rs consciously having the vision of Allah and isyol^sspd ^yith the 
Divine presence and observations. These levels • of vision of 
Allalj^annot be explained through examples, they can only be 
expc'fkyiccd. This (state of Fakir) is called the absolute (Qtfeness 
with|A)Hah and is the^r&ason of honour of the children or-Wdam. 
Such a Fakir who is the noblest of all humans only belongsltothS 
nation of PropheTMohanhmad. Allah says; 


(70Js)Y # 
indeed honoured the children of Adam. 

mi 



during 
'ripturc as 
ionate. Know 


Meapihg: And We have 

(Bani-lsrail 70) 

',,7 II 

TheA^lamic creed jShd&jO&WtytytfLa illaha fitA^lahoo 
Mo ha r-RasooluIIah is the source of blq 

recitation of Quran and grants closeness to this 4 h^ 
it is the invoc^tjon of Rehman-the Most 
that there are twenty four letters in the Islamic creed, twenty four 
hours in a day and night and a human breathes twenty four 
thousand times in a day and night. With every breath of the 
immortal Mystic who is man of Divine closeness and possessor 
of contemplation of Ism-e-Allah Zaat, light of Divine vision 
descends upon his heart and all his twenty four thousand breaths 
confer upon him proximity to the light of Divine Essence due to 
his concentration upon the Essence. Such is the man of 
contemplation and concentration Fakir who is the scholar of 
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gnosis and closeness to Allah and the most munificently 
beneficent. The light of Essence is severer than the hell fire and 
consumes all the seven inner and physical parts of the body like 
the fire burns dry sticks. If, while burning in this light, the Fakir 
puts a glance of wrath, the blaze of his sight would turn the 
entire world from east to west rather all the physical and spiritual 
realms into ash and they would become naught due to the fiery 
theophany of the majesty of Divine Oneness. Commendable is 
the magnanimous existencexrf Fakir who bears this fire of Ism-e- 
Allah Zaat but dodsmb^nhoy, tpe creation, Thj Ism-e-Allah Zaat 
is heavier thaKbyth mcworlds as Allah'nas 


(72-^iyDi) j 



M^hrt^g: We presented Our |hju:jt before the skies, eartfi^and 
ljiouiltains. Everyone^efused to bear it, but man (the Unrystsal 
Divine Man) pickeefit up. No doubt, he is cruel (towards hip-'Se^f) 
and ignorant (of his highest rank near Allah). (Al-Ahzab 72) 


to 


Mi/ ^ h 

W fp 


z }>j 


%> 

Meaning: Ispi-e-AlIah Zaat is the grandest and he 
One who bears it, attains to Faqr very quickly. 

i </£ (>/ o/ Jjl 

I'l/ jy yl 



Trust. 


Meaning: Every common and special person calls the name of 
Allah verbally. Whoever reaches its core and finds its essence 
becomes the perfect Mystic. 


{Jbj ijlj y 4jU1 fS 

j? i S z 
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Meaning: The essence of the Divine name Allah41)1 is revealed 
upon the one who invokes it continuously. 


J)l 


Jll 


ImI 


V 1 

12 j> J S f\ ji 

Meaning: Allah is the eternal beginning as well as the eternal 
finality. By the contemplation of Divine name^jjL one gains 



peacock of apparent beauty, pigeon of sensual desires and the 
crow of greed are slaughtered. Complying with them, his self is 
elevated from inciting to repenting and then from inspiring to the 
peaceful self. The following verse of Quran points towards it; 


( 260 -,/JO 


**. d ^ ^ j 1 1 i 
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Meaning: Take four birds and tame them to feel attached to you. 

(Al-Baqarah 260) 

His inward which has been enlivened by the invocation of 
Allah becomes enthusiastic and excitedly invokes the name of 
Allah. Then, he does not like the voice of people even if it is as 
sweet as the voice of Prophet David (Dawud) and the beauty of 
worldly people appears ugly to him even if it resembles the 
beauty of Prophet Joseph (Yusuf). His self is dominated by his 



When the physical and spiritual eyes become one and the same 


and the duality ends, then the seeker beholds Allah unveiled. 

(Jin b ijf 

^ I cjj' js (J, f jl 
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Meaning: Which title may suit to the one who is drowned in the 
ocean of Divine love? When a bubble loses its existence, it 
becomes water. 


Know that the real treasure is hidden from common people and 
this treasure is the special command of Allah to have authority 
upon the whole world and religion. The spiritual way of 
contemplation of Ism-e-Allah Zaat leads to the Divine Unity. 
This way is the bestowal of Allah which is not based on 
struggles but on tl|^ Dpqn 


that grants 


ipr^feit iSrdjc beneficence of Allah 
ithout endeavdnr^ lt is the grace 


rvmc oos^ryatn _ 

of Allah which does not give pain but confers /fhjk treasures of 
Allah. This kindness of Allah is gained by the love and gnosis of 
Allah not by hard work. It is the way of mercy of Allah which is 
not related to invocations rather with Divine presence and 
closeness. It is the benevolencfeiof Allah which is not found by 
reffeeffon but by annihilating the self. This way is the privilege 
of Saints which cjuUnever be found by seeking the carrion world 
but-by engrossing in the vision of Allah and Divine Oneness-rdf 
is-not the way of work ly pleasures and feasts but the way of 
hafm£g)the honour of eter ral presence of Mohammadan Assembly. 
This w^y is traversed by glancek^d contemplation of spiritual 
guidtf which vivifies the inward. It is absolved otk-sniiitrial 
demotion, rather grants spiritual strength and stability,J?n this 
way, alt pe stations of acquiring the Divine attributes and 
closeness of thd Jjssence are attained by doing seventy exercises 
of inscribing Allah’s name on body 46 ^with finger by 
contemplation. This inscribing practice on belly button gives the 
seeker the power to go against inciting self and by doing it on the 
heart and brain, each and every station of the part and Whole 
becomes evident. The existence of the seeker is enlightened by 
this exercise and the secret of Divine light is revealed which 
grants him perfect Jamiat, fulfills the objective of gnosis and 


46 Mystically called the Masliq Marqum-e-Wajudia (9) 
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carries him to the Divine Oneness. The method of inscribing 
practice on existence is given below; 
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js jj Zz jt** Jl 

js jfi* iji? jif' J*l 


Meaning: By the contemplation of Ism-e-Allah Zaat, entire 
existence converts into the Divine light. The inward becomes 
replete and the soul is forgiven. 


By the contemplation of Ism-e-Allah Zaat, all the stations of 
the part and Whole are covcrc^ 
seeker becomes mdtutdpptpy, 
is lust. 


j\j »\j 


0 


;L £ i> yz j/ ji 


Meaning: The secret ok this 
^elfJE^ie who annihilates hi 



7 


way is found by going again shone 


his self, gains spiritual sight. ^ w 


l&l 


j.) 




j y & 


turns 


m A , k 

Meaning: When cxtrcT\iky touches the origin, one 
accomplishment. His existence becomes the light of Divine 
Unity and he is absolved of all grieves. 

W, r 


/ 




'*jei 


ij i? 



Meaning: If you seek the vision of Divine Unity, gain the 
immortality of soul through contemplation of Ism-e-Allah Zaat. 


Jy* c^y* Ji ifil 

Meaning: If you want to find Allah before death, make death 
your companion. 
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The Holy Prophet said; 


Meaning: Die before your death. 




This is the level where Faqr is accomplished. By the efficacy 
of contemplation of Ism-e-Allah Zacit, the being of seeker 
transforms into the Divine light and by the inscribing practice of 
Allah’s name on body, every knowledge and reality of the part 
and Whole is reveajed. Thc.perfjcet Qaflri spiritual guide, who is 
man of totality, «Tcrjrah^'Vjafjve arid''^f(M;c_^dr/.su^taincd, never 
inclines towards hard mystic exercises and-is reTfpvcd from the 
pain of emm^tibn and worldly businesses. HeSsMimiSrsed in 
Divinity ^hais absolutely rid of imperfect follpwingp-fcife and 
deatt^arfe-«same for him. 




Meaning: The man of contemplation is blessed with perpetual 


Divine presence. His contemplation immerses him in the iQivDie 

lijyo 


° —"1 V J 

Contemplation of Ism-e^Allah ZaaT s the Diyine favouf as well 


as the-^pfirce of its verification. It is the way to hdyc Divine 
closcncsj«^*and presence, hence the man of cinrtemplation 
perpetuallfjhm^ns in the company of Allah. * 


ffl/T j\ 


j.^ & 



wi ? (3 >*i/ fa 

* ♦ ♦ ♦ 

Meaning: The contemplation of Ism-e-Allah Zaat is brighter than 
the sun. It removes all the veils and does not let anything remain 
hidden. 


Contemplation grants Divine observations without any struggle. 
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js*> \j / 

r / tjl d*J S 

Meaning: One who is blessed with the efficacy of contemplation 
(of Ism-e-Allah Zaat) becomes the dominant ruler of the worlds. 


By the overpowering effects of contemplation, the inciting self 
is subdued and becomes an obedient slave. Then the seeker can 
converse with Allah within his existence. Due to the Divine 
attention and effect*oji-eoptfirhi p I at i on, he recognizes his inciting 
self and perishes it^ h&nee itijgcomes naught. TheHoly Prophet 

smd; . v'yf... ... 

4jj 4*la5 fa* 4jj Jli ^ 

' x yy fWc, 

i (y 

Meaning: One who rpdognized his self, he recognized hrgjkfofy 
Eotd^One who repognized hjs self by annihilating —he 
recognized his Holy Lore by becoming immortal with Him. 

Other bestowals of cor templation of Ism-e-Allah Zaat are, 

l^j/'«y its domination, the inward gains strength and cldspnpss 
toykllah ft 1 0 ^ 

(b) iScytf’i finds the pleasure of light of the Divine E^e^e and 
gets^^eation from the clutches of inciting scl^ 

(c) All the JEfivine secrets and observation of’^i^erse lights of 
Divinity ares revealed hence it makes thfe Fakir a man of 
Divine secrets, independent of all desires and indifferent. 


You must know that the foundation of contemplation of Ism-e- 

Allah Zaat 4jj|and Ism-e-Mohammad (the sacred name of 
Prophet Mohammad) lies in the practice of contemplation of the 
Islamic creed By their contemplation, two 

basic knowledges are exposed initially upon the contemplator; 
the exoteric knowledge of devotions and matters of life and the 
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esoteric knowledge of gnosis of Divine Oneness and observation 
of light of the Divine Essence. The Holy Prophet said; 


dJLui|5s4Jt 


Meaning: There are two kinds of knowledge; the knowledge 
related to exoteric matters and the inspired knowledge. 


For the exoteric knowledge, the man of contemplation at initial 
level should visit the religious scholars and discuss with them the 



Know that two kinds of seekers gain accomplishment from the 
perfect Fakir; the Mystic scholar and the Fakir seeker who is 
annihilated in Allah. Mystic scholar is the one who has learned 
the entire knowledge of Quran, Hadiths and their exegesis by 
heart and is inwardly blessed with the presence of the 
Mohammadan Assembly where he can meet souls of all the 
Prophets from Prophet Adam till Prophet Mohammad and is 
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allowed by the Holy Prophet to attend the assembly whenever he 
wishes. Fakir seeker-annihilated in Allah is the one whose self 
has completely perished and who is eternally blessed with the 
vision of light of the Divine Essence. 




fa 


6 A 




^ A 




Meaning: The pleasure of vision and closeness of Allah is the 
best of all the pjda^jires.l'T^ie pleasure^ pf mortal world are 
worthless as 



1 z* >y 

aning: If the origin of existence had hot been th 
none would Wve reached the pure light of the 



vane 


•6 


Meanin 


-&>/* ji 

and converse with the Divine Essjjmc^ through 
the manifestation erf the Essence. You must obliterate everything 
from your inwafei except the Divine Essence so that you find 


Him through His manifestation and gain the gnosis of light of 
Divine Oneness. 


[/ J 7 !} \ji JI ?L 

12 j\jJ- \j A 

Meaning: O’ Bahoo! For Allah’s sake, show us the Divine Essence. 
O’ seeker! Surpass yourself and attain the vision of Allah being 
present before Him. 
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O’ dear! You must know that there are four kinds of pleasures 
in the world which give satisfaction to the self but are a veil for 
the gnosis and union of Allah. First is the pleasure of eating 
variety of delicious foods which involves the self in the lust of 
taste. Second is the pleasure of mating which keeps the self 
obsessed with sensual desires. Third is the pleasure of ruling 
over the creation whose lust makes one nuisance for the creation. 
Fourth is the pleasure of gaining excellence in knowledge which 
keeps one engaged in reading. .All these pleasures are equally 
delightful for the 
vision of His light 


;he plcayur^cT gposi s of Allah and 
is gamed throughM^y contemplation of 
Ism-e-Allnh Zaat. When the fifth pleasure is conferred upon the 
seeker, 1]^ ibrgcts all the four pleasures and becomes disgusted 
of th^fFbjust as a sick person finds food distasteful. 



rg: Whoever 



„ , © 

essed with the guidance directly, from 

ds me 


the Truth, gets purified of the falsehood and beholi 
Countenance of Allah wherever he sees. 

V _ O' I y 

b jj >*iy (3 za Jr 



Meaning: Ht 
Its symbol is tl 



L£ j ^ > ij*) L j 

he Divine light be exem] 
hen one is blessed with it, 





ith anything! 
;oism, arrogance 


and criticism are exterminated from one’s being. 


pb ©y J. ly( 

/ (Jl Jb Jr/* 

Meaning: The seeker, who is mentored by the perfect spiritual 
guide, needs none else. He perpetually remains under the kind 
sight of Allah. 
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u* ;i tf lr ~ cfj 

1/ cA J yrl£ 

Meaning: The perfect spiritual guide is the ultimate medium of 
intrinsic and extrinsic guidance. Education and inculcation from 
him is, in fact, from Allah. 


Allah says; 

(56-^1) £ 
Meaning: Ypu c 



A^ish. J*^is Allah who 
wills. (Al-Qasas 56) O 

The souj^c'tff righteous guidance is only Allah and the Holy 

ity is on the 

vT!r 

ess 


guides whofn 1 



Meaning: The seeker of Allah must find the spiritual guide^ho 


T^a/h)ig: The seeker 
is skilled in all aspects anckthc seekbt-gains spiritual sanctification 
just on beholding his countenance. 


vlct js/ A A 

l^il^ (jT 



ill? 

Meaning: There are many seekers and spiritual guides but real 
spiritual guide is the one who takes to the Truth and true seeker 
of Allah is the one who is ready to sacrifice life for his spiritual 
guide. 


Listen! By the beneficence of god given perspicacity, one can 
become proficient in various kinds of knowledge. The knowledge 
of poets is based on wisdom, intellect and consciousness about 
the apparent beauty and outward states. The knowledge of Fakirs 
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is based on gnosis of Allah, spirituality and Divine Oneness. It is 
conferred upon them from the Divine presence by the permission 
of Holy Prophet owing to their closeness to Allah. Although, the 
Saints may not have perfect command over literature but their 
imperfect phrases contain great effectiveness and sweetness. The 
essence of words of Fakirs lies in the Divine command of 
“Be” 47 , the voice of Fakirs is the secret of Divine inspirations 
and the observation of Fakirs is comprehensive of Jamiat and is 
the essence of light of faith 
worried. They are blessed 1 
union with the Divine Wauty 



o 

:o search 


Know that it is incumbent upon the seeker of 
for thc^effect spiritual guide and find him even if he lias to travel 
fromsgasf'’ corner of the world to the west. The dcfcctivcnbjs of 
an /imperfect spiritual guide and His flawed way is visibiedroip 
the effects of his conypany. The' initial and final point of the 
perfect spiritual guide is the same. He is on the straight path and 
possesses the mystic way of contemplation of lsm-e-AUcin < Znat 


wl 


r hich leads to the gnosis and closeness of Allah, Divhie 
Onfe^e^s and the observation of theophanies of the Divine 
Essence!. The more peopig^the infpgrfect spiritual guide makes 
his discipl ^es the more he is disgraced in the world andrb^reafter 
as he k^epssthem deprived of the gnosis and closeness ofvMlah. 
hence ruirjs * them. On the other hand, the mord^seekers the 
perfect spiritual guide takes as his disciples^Tlik ihore he exalts 
towards the higher levels of closeness to AM, physically as 
well as spiritually, and becomes the nearest and dearest one to 
Allah. Certainly, there are many spiritual guides who keep their 
disciples engaged in invocations, reflections, meditations, unveiling 
etc. The spiritual guides who worship their self and are 
imprisoned by it are also many. One can also find many spiritual 
guides who are men of devotions and recitations, they deliver 


47 Refers to Quranic term Kun (1) 
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Dawat and fill the circles to make charms. Many of them also 
have the power to conquer the creations and capture the jinns 
and supernatural beings. However, the true spiritual guides who 
are blessed with gnosis of Allah, Divine closeness, Jamiat, 
observation of the light of Divine Essence and perpetually 
present in the Mohammadan Assembly are rare. The spiritual 
guide who bestows the vision of Allah is the one who outwardly 
educates the seeker himself but inwardly ennobles him with 



the Holy Prophet and gains the inner satisfaction, wisdom, 
perspicacity and eternal presence of Mohammadan Assembly by 
the spiritual persuasion of the Holy Prophet. This is the initial 
level of Qadri order which is bestowed upon the true seeker of 
Allah by the perfect spiritual guide. 

At the second level, the spiritual guide grants the magnificent 
contemplation to the seeker through the education of Divine 
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presence gained by the Ism-e-Allah Zaat and presents him by his 
eternal attention in the Mohammadan Assembly for spiritual 
persuasion. The Holy Prophet asks the seeker to hold his hand 
and confers upon him the spiritual persuasion, hence he cognizes 
the details of the orders given to him intrinsically. Manifestation 
of these levels makes his inward replete and his being is 
absolved. Only the Qadri seeker is destined to be blessed with 
such beatitude. 


At third level, the p^£(ecjtfs^iijfG^l_g^^ grants the knowledge 


of mystic reflec' 
benediction •.oh 


authority^jp m\ff 
;d throm 


the 


a vine presence gamed tnrougn Ism)e-Allah Zaat. 
Inwardly, he is blessed with spiritual persuasion Iptfjhe, sacred 
sight of4loly Prophet in the Mohammadan Asscml^y^nd he 
drowq^lm in the ocean of Divine Oneness. The pcrs'umubn by 
the^saepd sight of Holy Prophet annihilates the self of thVsdeker 
forevef, honours hilly with the vision of light of the DTvrn 


Divine 

Essence and ennoblds him with Divine observation and presence 
elevating him to the level of absolute Mystic immortaNwifh 
AlMf* He becomes the Fakir who is man of Divine secrets, 
indifjfe^ent and independ mt of all desires. 


At tjm fourth level, the perfectNpiritual guide educates” the 
scckcc^tbout the gnosis of Divine Oneness by his T^iritual 
attention through the power of Ism-e-Allah Zaat anfhgihes him 
the knowledge of special contemplation which iyHne key of 
totality. ThefCy he inwardly presents tftly seeker in the 
Mohammadan Assembly. The Holy Prophet embraces him with 
utmost kindness, blesses him with his beneficent attention and 
grants him privileged levels by his grace. Afterwards, he is 
raised to the status of truthful 48 and is handed over to the Sultan- 
ul-Faqr souls granting him perfect certainty and confirmation. 
By the beneficence and compassion of their Divine light, the 


48 Refers to the title Siddiq (29) 
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seeker attains the ultimate Divine closeness and presence and 
exalts to the level of; 

Meaning: When Faqr is accomplished that is Allah. 


The Holy Prophet said; 


JLa jSjS\ 



has complete authority over all the stations of every realm. Hard 
mystic exercises and struggles are like brigands for the seeker. 
Only one word of perfect spiritual guide can take the true seeker 
of Allah to ultimate Divine propinquity granting him the entire 
gnosis of Allah from beginning till end and accomplishment in 
Divine observations. Hence, it is evident that his words are, in 
fact, the essence of Divine command “Be”. As Allah says; 
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(35-f^)o4^^4jjj£; ® 

Meaning: He just says to it “Be” and it is. (Maryam 35) 

There are numerous spiritual guides who seek fame and worldly 
honour. Only one out of thousands is the perfect spiritual guide 
because the annihilated in Allah Fakirs who are the Mystic 
scholars are rare in the world. The initial and final level of the 
mystic way of contemplation is the Divine presence. The perfect 
spiritual guide who is man of contemplation, which is the key of 
totality, should reteaKjBp ij^inning^as^^^IFas, the end upon the 
seeker at once, IFthe. spiritual guide is-suchkan accomplished one 
then the secksjrshould trust him fully and folIo\v-bira / 1rbsoIutcIy 
as ordered nrfhe Hadith; 

ij-w't iS AS Cpi 1ci-Jt 

Meaning: The seekef should handover himself to the spiritual 
guide like a corpsejp-fne hands of the corpse washer. 

<4rhdw that if a person s heart contains even a speck of loVe-fif 
world, he cannot be blessed with love and gnosis of Allah qvenfif 
all^ej Saints on the ea th get together and try it. The nK)rc a 
person ^oves the world Vie moreVlis inward is polluter with 
hypoc^y, lie, covetousness, conceit, greed, jcalousyglust and 
arrogarkfcApic Holy Prophet said; 

Meaning: The person whose inward contain^even a speck of 
arrogance, will not enter the heaven. (Muslim 267) 


How can one’s inward be sanctified and what are the attributes 
of a pure inward? The seeker who always does the inscribing 
practice of Allah’s name on body along with the contemplation 
of Ism-e-Allah Zaat, gets rid of all the undesirable attributes like 
the covetousness, greed, conceit, arrogance etc. and his inward is 
purified of the evil whispers, depraving obsessions and satanic 
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thoughts. Whoever’s inward is purged by the dominance of 
contemplation of Ism-e-Allah Zaat, gets liberated from the 
satanic hold, evil whispers and depraving obsessions. Then he 
perpetually remains in the company of Allah with true heart and 
becomes enlightened and ruler upon the self. This is the 
beneficence of inscribing practice of Allah’s name on body 
which is bestowed just in beginning upon the true seeker by the 
perfect Fakir. That is to say, by the knowledge of contemplation 
of Ism-e-Allah Zaat and tht^Dij/jne presence gained through it, 

id. and everything is 


the inward of the :ieekep-of _ 
exposed upofrhipr. Bytfie inward prdctice^hehtddep states of 
graves are disclosed upon the seeker, he is 'bleksptfwith the 
unvcilcd/piVinc presence and becomes favourite in the court of 
AllalF'by. His grace. He is exalted to the AmsolutbJcycI of 


immortal Mystic and gains the, power of all-seeing. Hence, he 
can. $ee each and everything from the .Throne till the nether 
regions as well as all the treasures of the world and hereafter 
manif est before him. On watching their reality, his heart'is 
si ckcb cd of them jind He becomes independent of all desires. 
Fakupholds the status of the Man of Allah. As, the seekers of 
world rye eunuchs, the Seekers of hereafter are like the woificn. 
onlyjth^seekers of Allah are men. When the fakir diverts from 
everyone towards Allah only, his inward gains Jamiat pn^all the 
sensual Ai^its are completely terminated. Then $us* spiritual 
attention bocojrlfes. stronger. The person or mmtfer, whether 
religious or worldly, whom he blesses with his Attention, starts 
progressing day by day and this progress continues till the 
Doomsday. This is called the perfect Divine favour. Whoever 
knows this verified way of enlightened attention, does not at all 
need to pray or recite Dawat for worldly wealth or people. This 
is the final level of righteousness and sainthood. Allah says; 

Meaning: Peace upon him who followed the guidance. (Ta-Ha 47) 
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The verse refers to the immortal Mystics. Only Allah! 
Everything other than Allah is lust. 

tb j\j ^ b 


tij wjT b (jUlX 

Meaning: O’ Bahoo! The way of Divine secrets is not at all 
difficult for the perfect spiritual guides. They can take the true 
seekers of Allah to the destination with their single glance. 

Get to know that the pf rii^ FgldiT'tyho is ^he injmortal Mystic 
and the ma\ of" oontmiplation of Ism^J^llah \ Zaat, views 


everything candidly. He feels embarrassed to criclosp 7 himscIf in 
a closet ^p'fdrty day seclusion because such devotions make the 
inciti/ig-'sself stronger and more hypocritical. 


enc 


an* 


citingvseit stronger and more hypocritical, ^cclusipn is 
dangfered with distractions and| ej/il thoughts. The accomplished 


Seclusion 




feet Mystic d<&es not need to adopt forty day seclusion as 
he ifr-dominant over the world, inditing self and the cursed Satan. 

y? Jjl A yp ® 

■v 4=1 4 ^ (fa 

_ _ _ _oris while enclosing 1ft a 

closed creates veils. One blessed with enlightened insi^ht^hould 
not indulge in these troubles. 

(A J/ » 

(jV Jl Jj 


Meaning: Seclusion contains distraoti t 



Meaning: The seeker who drowns in the Divine Oneness is 
blessed with the company of Holy Prophet. His inward gains 
Divine presence and becomes strong due to the closeness and 
seclusion with Allah. 
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(3 if-if (3 

• * ♦ i ♦ ♦ 

w \7 js [Jfjtj j) S /i 

Meaning: The distinguished men of Allah are liberated of all 
veils, hence they behold Allah unveiled. Whoever imprisons 
himself in seclusion, gets ruined spiritually. 


J ;i/z >jb js jr. in 



owing to his proximity to Allah and he must be immersed in the 
Divine light and annihilated in Allah. Or, the Fakir who is man 
of command of “Be” should be drowned in the Divine presence 
and must see everything unveiled and get answers for all his 
requests from Divinity. Words of such a Fak ir are reminiscent 
of; 
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Meaning: The Pen has written whatever is destined to happen 
and its ink has dried. 


That is to say, words of Pen divulge from his tongue. Every 
word that comes out of his mouth is written with the eternal ink. 
The effect of his words keeps increasing day by day and never 
end till the Doomsday. The Holy Prophet said; 



'ome the 


Meaning: Th^taijg 

As, their physical, inward and spiritual tongucHras 
same by^fhe contemplation of Ism-e-Allah Zacit btxyffikig the 
tongjte'clf-secret. The Mystic scholars, who are in fact the Fakirs 
annihilated in Allah, have perished their self and are pcrpefticilly 
engrtasfeed in the visioryof Allah: In the mystic way of gnoijrSTthg[ 
Divine observatiprjsftha Fakirs and men of spirituality do not 
n eed .to listen to the voices of supernatural beings to—get 
inforittation from them. They are the seekers of vision of Allah 
and ever engrossed :n it. Only Allah! Everything otheFlKan 


Allah is lust. 


her th; 

m 



a 


T? 0' JJ 

c 0 J?' d-% y y& 

jlnow from where the suste 
provided by Allali. Then why do people beg from door to door 
for every bite? 


Meaning: Do 



comes? It is 


)>j (jjj \Jj> y J 

jj ) ^ 

Meaning: The sight of perfect Mystic is the alchemy of gold and 
silver. If you go to his door, he will make you the man of insight. 
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ji jf. \/ j^\)X 10 

f (i L f *»J / 

Meaning: Allah has blessed me infinitely with His kindness. 
Now I have no worries whatever is my state. 

JI /?. ^ I yj 1/ 

j' /faCfca y - 

(d (f^i (f)l f Cj 

Meaning: Beggingyfromfiddor to door 

sake of Allah\ 


✓ 


y self for the 

ciUf Z c? (i ■ 


Mi 

s v 




ing: Immeasurable treas 





•tep-ef Faqr is uponyhe heads offings of world 

-J. M -J. i7 Ji>f 


es under the feet of Faqrr'T-ff 



. 


Meaning: Faqr is the sei 



” Co 

vhich is found froirrthc 
upon 


Truth and takes to the Truth. Tablet of inward is the 
which tncXpowledgc of Faqr is inscribed 



cJif 40! 

j? 40! ^1 jy^ Jl 

Meaning: By the contemplation of Ism-e-AUah Zaat, the soul is 
purged and blessed with the vision of Allah. 


j£* (3 >*iy 

JbJ ji )m ^ 0 ^jy* Sz 


« 
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Meaning: How can the Unparalleled Entity be bound in an 
example! Whoever tries to do so, faces decline. 

£ jSj,. Jj 4 Jil /l -’>1 
m* Ijb \j Jj jIm. 

Meaning: O’ Bahoo! When the soul becomes alive by the kind 
attention of Allah, it is blessed with eternal vision of Allah. 


mosis.of Allah? Gnosis means 

r r 



to 


zcs Allah, /Oacf/attains to the vision 


What do we mean by 

recognize. One who-r^o, v ___ 

of Allah. One wj^)\^^affis to the vision of (^jjah, reaches Allah. 
Whoever ^eachbs Allah, drowns in the light of Divine Oneness 
and tastcsThe' pleasure of gnosis and vision of Allah. Whoever 
achiqvt^thc gnosis of Allah jaccomcs the immortkL Cystic. 
Thcrphis spiritual eyes are eternally engrossed in the vision of 
Allqjillhd he obeys s{ia)ria vigilantly and quietly. These lexfffc»6f 
gnosis of Allah are/tne destiny/pf Mystic scholars and-Pakir 
Saints. By the attention, sight, contemplation, reflection and 
authority of the Mystic scholars, the seeker becomes the Mystic 
scholar on the vcijy first day. By the sight, attention, authority, 
contemplation and reflection of the Saints, the seeker reached' the 
Icvcljif^i Saint on the veryfirst dayi’The Holy Prophet said; 

<6 iCjQi jJii 4jj ^ 

wjio recognizes his Holy Lord becomes-silent. 


z 

Meaning: 
Allah says; 



Meaning: Verily, the Friends of Allah will not have any fear, nor 
will they grieve. (Yunus 62) 

Qudsi Hadith; 




Meaning: Leave your self and be exalted. 
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World is the cursed Satan, filthy and carrion. 

l/ j> L 7 f 

\yi / j>. * 7m 

Meaning: How can I believe unless I behold with my own eyes! 
One whose spiritual eyes are not opened, views every matter 
according to the desires of his inciting self. 

Meaning: The physical eyes filled with blood and water are 
meant to y see dreams. The light of inner eyes is ncc(|d^for the 
gnosis, of Allah which is gained from the light of the eyes of 

pe#fakir. f) , A 



M c\ 



Meaning: Wherever I see, 1 behold the light of Divine Es'senee. 
Orte'gT^nce of perfect M 




Stic elevates to the Divine prcscr(af' 


/a^es^t 

J ¥ 


lystic e 

jlj (JH £) l 

;u (j »f / 

Meaning: If the, man of Divine secrets (i.e. the perfect spiritual 
guide) blesses you with his powerful spiritual attention, you will 
attain to the Faqr which would make you independent and 
indifferent to all desires. 


{jt ii M 7 \ )) ^ 

7 
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Meaning: Eyes are of two kinds, the physical and spiritual. When 
both become the same, duality ends and they behold only the 
One. 


d\d J) jd. M- 

d? m yj d\d J) 

Meaning: Your own self is like the wall of Alexander between 
you and Allah. When you will remove yourself from in between 
you and Allah, yoU'-wilMpchold Him cvjdentl 

v % riM l IU 

dd zb# 

^ J* 4111 .ft L > 

- \ j/0 (f v 

Meaning: When all the veils 9 re raised, one gains wis^ 

Dr^jynTn the Ism-e-Allah Zout^janctify your,inward. 



om. 





sjy 


J\ iW 

b 




Meaning: The m^dcath ns, reflections and knowledge are—all 
veiW. "Sjirpass the invocation and reach the One whom 'arc 
invnlrincx 40 


oking. 

IS 





\f »/ jfa (j /} 

^ j j 


Meaning: The invocation without recognition" of the invoked 
Entity creates further veils. One who drowns in the Divine 
Oneness, succeeds. 

d- 0/ * d? ^ te^L 0/ 

d% jd> U? uJvU ijp L“ 
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Meaning: Immersion in Divinity makes one Divine. Behold the 
Divinity by immersing in It so that you become the Mystic 
blessed with the vision of Allah. 


The heart and soul of the strong seeker of Allah are passionate 
for the vision of Allah and his every breath remains engrossed in 
it. The seeker desired by Allah keeps imploring; 

9 * 9 , * 9 y * ? . 


Meaning: We are .passion; 


can we have 



pur ^ktijOn, can we have more, 



- - otf / Jy 

Meanmg: The eyes are engrossed, and inward is drowned in the 
Divide vision. When (both become the same, the vision becomes 
cleared for the beholder. 


If-yetf have got the sight of Faqr, then turn towards the visiOrrAf 
Allah otherwise do not < )bject upon the people of Divine vrsr&m 
an^Jf^qr nor deny their grand status. It would destroy, and 
disgrac'd you in both the worlds, ® ie 

. ; ^ v. 

sf .' ^ 

Meaning: Beware! Don’t laugh at the truc^Mystics as their 
inwards are pure and pellucid like mirror. One who laughs at the 
mirror, actually laughs at himself. 


%L 


The blind is unable to see anything even if he is brought before 
the sun or mirror thousand times. Same is true for the people 
having dead soul, they remain spiritually blind till the end of life. 
Allah says; 


(72- 
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Meaning: And whoever is blind (to the vision of Allah) here (in 
this world) will remain blind in the hereafter as well. (Bani-lsrail 72) 

/ L e*/* cA ft 
f J&) /■$ ft 

Meaning: One needs to have the inner eyes for the gnosis of 
Allah. The physical eyes are even possessed by the cattle. 


Allah says; ^ ^ [f^ 

Meaning: <^T^^rght (of your Prophet) did not f 
did it transgress (its limit). (Al-Najm 17) 




—n 

Meaning: ForgetMhe world and do not incline towarc(£~thc 
hereafter. Just stay attentive towards Allah which is the \yay of 


Mystics having cegfiin f; ith. 

ifwriter of any book i^an immortal Mystic and perfecCj^gidr, 
his writing would contain spiritual efficacy which would affect 
the entire being of reader making him enlightened. CHr|) inner 
eyes woulcl open and he would be blessed with msighF'becoming 
perfect practitioner, as well as the ruler upon 'self. If the book 
contains perfect-efficacy, the reader would gain gnosis of Allah 
by reading it and the observation of theophanies would be 
exposed upon him elevating him to the closeness and ultimate 
union of Allah. 
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Meaning: No knowledge is better than the knowledge of exegesis. 
No exegesis is useful without spiritual efficacy. 


y^ ji Jj 

/ L“l [jy^ jf 

Meaning: If the reader’s inward is not enlightened by reading the 
exegesis, it means the exegesis is void of efficacy. 

If the scholar who has written hooks of exegesis, lacks efficacy 
then it shows that-he^is a hypocrite. If^yhhc adapts forty day 
seclusions and gains spiritual efficacy thrqhghfhcm without 
having the knowledge of exegesis, he would at last be demoted 
and woujjl ale as a lunatic or would turn infidelyMi iterant can 

I the an 

fyy 


neve/Hheome a Mystic or Fakii) while a F: 
ignotanh 


3 

Meanii 



-V vl 


vV I 


f* 




j j? It ( _. 

leaning: Keep Ic^trnins. knowledge from mother’s lap till, you 


ach tb 


re 

from rag 


compan: 


e grave. Knowledge has no bounds even if one gains it 
^-existence till thc s eternal emit I V 

the 

atan. 

cA j 






y 


V Jl ~ A 

Meaning: The exoteric knowledge is like milk while the esoteric 
knowledge is like sugar. If you mix both, you will find it sweeter 
than honey. 


That perfect practitioner is entitled to recite Dawat whose 
existence is pardoned and whose spiritual self has reached the 
Divine presence and is blessed with closeness and unveiled 



67 


vision of Allah. He must be a man of effective attention by the 
Divine favour, man of verified contemplation as well as man of 
authority, truthfulness and reflection. Truthful is the immortal 
Mystic who is annihilated in Allah, engrossed in Ism-e-Allah 
Zaat, inwardly blessed with Divine observation and surrounded 
in the theophanies of light of Divine Essence. Only such a person 
is eligible to recite Dawat at the graves of spiritually alive Saints. 
In order to deliver Dawat, when such a perfect possessor of 
Dawat goes to the grave whidi ip like a naked sword, he sits near 
the grave and rdcftds^’ Ya-Sin, Sura Al- 


Muzzammil o\atjy ^r&5s oftne Holyw^ura^vyhich he has learnt 
by heart and becomes fully attentive towards Ahe soul in the 
grave. If jbcTccitcr of Dawat is dominant over the soul, it would 
stand Obediently before the reciter while he is reciting Quran and 

I i st^qrbs pcctfu 11 y. If the reciter ; - -tdL* —i ...Ami 

00 


itcr. ip imperfect, the soul 


Kpuifl sit 

bcfo^cj.hhn at a disttirdcc of dnc Apan and listen to the^QurSn 
obediently. At that time, if thc/fecitcr of Dawat imprisoflsThe 
s ouFb y the method pre icribed in the spiritual knowledg^Jh!at 
soul wound never be relieved from his incarceration and Would 
comar'to him whdncvci he orders. The spiritually alivfe—and 
imMortjtl Mystic who is\omniscicntjnan of inward possc^shy so 
much power and Divine favour that if all the jinns, humans, 
angels^hd every creature on the entire earth join together, he 
would dominate them as well as all the physical and spiritual 
realms. Wben^,thc man of Dawat upon wh©rnvcrything is 
exposed, recite^Dovrat, all the souls of Propk^' Companions, 
Saints, Ghawth 49 , Aqtab 5<) , martyrs, Abdal 51 , Awtad 52 , Fakirs, 
Dervishes, Mystics, true believers and Muslims from Prophet 
Adam till Prophet Mohammad as well as those who will come 
till the Doomsday, whether present in the physical world or the 
spiritual world, surround him arraying in rows and recite Dawat 


49, so. 5i .52 ggjjjjg on jhg p ane [ 0 f Sufi hierarchy (24) 
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along with him. He meets and shakes hand with all of them and 
remains in their company during life and after death. Only such a 
man of inward upon whom everything is exposed can recite this 
great Dawat because he is permitted by Allah to deliver Dawat 
at the shrines and has been granted the authority to incarcerate 
all the souls by the blessing of Quran. Whoever claims to be 
proficient in reciting Dawat but is unaware of this method of 
delivering the Dawat, certainly knows nothing about the 
veritable way of Dawat. Those would be ruined in the world and 
hereafter who agpn i xip^h's^JFnki r /pi an of Dawat and 


Divine prescAjsTtmn immt uporimie:^u^jEuj^Pjvorld. 


Know 


that ther 


o 

ilence of 


re are four kinds of silence; first isjfic^si 
the arrogant and cruel worldly, people who do not talk to the 
humble, oppressed, Gharib 53 , Miskeen 54 and Fakir due to the 
haughtiness of their inciting sjelf. The Holy Prophet said about 


thc^ipprcsscd and M& 




Meaning: O’ All^h mike me among the oppressed not the 


op] 


ors. 



(4126^ 

Meaning: O’ Allah! Let me live as a Miskeen, M 


and raise me among the Masakeen 55 on the DhprKsuay. (Sunnan-e- 
Ibn-e-Maja 4126) 



Miskeen 


Mystically, Gharib is the one whose being is purified of all the 
undesirable traits such as falsehood, backbiting, filthiness, wrath, 
etc. Shikista is the one who has put the collar of Allah’s 


53 Literally Gharib means poor but mystically it refers to the Fakir who has nothing 
except Allah. 

54 Literally Miskeen means indigent or meek person but mystically it refers to the Saint 
who stays with Allah permanently, as Miskeen is derived from the Arabic word Sakin 
which literally means “stationery” or “staying at one place” 

55 Plural of Miskeen. 
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obedience around his neck and Miskeen is the title given to all 
the Saints from Allah almighty. 


Second kind of silence is adopted to hide one’s shortcomings. 
Such a person uses his silence for self-exhibition and is like a 
self-seller. Outwardly, he displays himself as a composed person 
but inwardly he is perplexed because of lack of gnosis of Allah. 
Piety and dervishism of such people is just a deceit and wile. 
They create the illusion of their knowledge through silence, 
superficial clemency ap4 ppSbefjil'attitUfte and use it as a snare to 
trap people, but inTacVt^is just out of ttigar arrogance. 


Third is the silence of those who are ever attentive ctowards 
eir alivpphward which is engrossed in concentration, invocation, 
efletjfmt^ and meditation. Such, an inward perpetuallyj^mains 
ith Allah and gets inspirations about the Divine commafid “Be’ 

/ of Di 


ri 

wr 


an* 


ssages from t^id day of Divine covenant 30 . They remain 
sH-lcnLbccausc their §yes are ever occupied in having the candid 


Vision of Allah 
Allali l )says; 


c 


Meaning: He is the Rehman (MosVComj 


d they' are conjoined in Divine propinquii 


(5 - dO t&ii I 1jf 


above the/Throne. (Ta-Ha 5) 


" 


ipassionate) estal 

1 / 





Jj ji si Jj 
C? si Jj s. i? jftgr 

Meaning: The inward of true believer is the Throne of Allah, 
behold Him in the inward. Know this with the truth of certainty 
that Allah’s attention remains upon the inward. 


56 In pre-existence, Allah took the promise from the souls to always consider Him their 
Lord and Master by asking, “Am I not your Creator and Provident?” and the souls 
replied, “Yes! You are.” (Verse 172, Sura A’raf). That promise is referred to as Wada-e- 
Alast i.e. the Divine covenant (4) 
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Fourth is the silence of those who behold Allah unveiled and 
whose souls are passionately blazing due to His ardent love. They 
suffer agonies for the Beloved and have absorbed themselves in 
the gnosis of Allah forgetting their self, the creation, Satan and 
the world. Such silence is mandatory upon the immortal Mystics 
who are immersed in Divine Oneness and light of vision of 
Allah. Silence is their seclusion with Allah. Spiritually, they are 
ecstatic for Allah but physically they are vigilant in following 
sharia and repent thousan(|Aim©s from heresy and disobeying 
sharia. Their invocation contains ttoun^M's passion for Allah 
which makeS\them. unique with All-ah. fW^ng-yselessly and 
excessively houses spiritual demotion. The impcrfepfs 'have no 
gnosis o£^AH1ih as they are void of the wisdom gained through 
Divind'pcescncc and closeness of Allah. The Holy Prophet said; 

^ a, , Cl „ © 3 ) 

Meaning: Do not say .tne words of/wisdom before the ignorantr 


Jn~fhis Hadith, ignorant refer 


to those deprived of the 


mysti' 

knowledge and the esot ;ric knowledge of gnosis and uniofT)0f 

AlgfT) 




Meaning^ who recognizes his Holy Lord bee- 

Meaning: Silence is the foundation of peace. 

^jkJl ylaJi jti sill JJS\ 

yiaJI Ajjfefi oliJl AjAa AjjLzjl 
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&.jtuf S;i ^jtuf ju4J! jp jtui 5JjJl Is^U d*ii^Ul 

Meaning: Silence is the crown of true believers. Whoever kept 
silent, remained safe and found salvation. Silence grants closeness 
to Allah. Silence makes friend of Allah. Silence means conversing 
with Allah inwardly. Silence revives the knowledge. Silence 
brings goodness. Silence is the key to paradise. Silence is 


fortification against evil of /Satan. Sile: 

> 

1C 


purity of soul. Sil 

the inward. Stlerrffe rs safety for the soul. 

Divine guidance. Silence is the fruit of faith. Salv; 
lies in silence. Silence is seclusion in Divine O: 
comprehensive of Jamiat. 


is wisdom. Silence is 
s v -the inciting s^lf'/Silencc gives life to 
~ ' light of 

creation 


^Stf^nce is 





Meaning: The Mystics do not move their lips, they just behold-the 



Co^t^nance of Al{ah. Their sight perpetually remains upon Allah. 

~Jb" y-*S >/" S / L 

JU Cf ^ 

Sever keeps talking about other than 
~^pf donkey. Silence is seel us 
which He reveals His secrets 


Meaning: 
becomes li 



I his voice 
ith Allah in 


J* {J Ilf j / 

Meaning: The Mystics keep conversing with Allah and never 
reveal the Divine secrets even if they are beheaded. 
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J cfi J^L JS 
£ cA j cA i 

Meaning: O’ Bahoo! Physically they remain among the people but 
spiritually they talk to Allah. On accomplishment of inward, their 
spiritual and physical being becomes the same. 


>j) 9 >,’ j) 



Meaning: One must observe one’s reality in a pellucid mirror (the 
pure inward of a perfect Mystic). The mirror shows reflection of 
every face clearly, whether it is beautiful or ugly. 


fjr /t S Jt / Si 
1H « a / si 
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Meaning: Single glance of an omniscient spiritual guide makes one 
the beholder of Allah and grants the presence of Mohammadan 
Assembly. 

ji j >'t /> JY c/J iSj 
j) jC Uv y L L 


Meaning: It is the way of perfect spiritual guide that he grants the 
vision of Divine light and carries you to the Divine presence by 



perpetually remains in the state of prayer. 

Meaning: Fifty five special beneficences of Allah descend every 
moment. Whoever remains in the state of prostration, gains them. 

Such a man of contemplation, spiritual authority, attention and 
concentration gains the gnosis of Divine Oneness crossing the 
levels of spiritual separation and isolation and becomes unique 
and lone. The spiritual, evident, visionary, experiential and 
compassionate levels are all different from each other. 




Meaning: Khidr is hidden from the creation but the Mystic 
possessing the secrets of Allah is hidden even from Khidr. 


Allah says in a Qudsi Hadith 

Meaning: Some of. My Sabots J^rcHiai/f~^onpcalcd beneath My 
robe. No ()nC\knov^lkmf'cxcdpt Me. -- , ' 

The fougkfy$r of silence are mentioned again^—^^^>° 

First is the silence of cruel and arrogant worldly peoplifwho do 
not like to talk to the poor and oppressed due to their hypocrisy, 
pri^ia^d lusts of inciting self. The Holy Prophet said; 

Meshing: O’ Allah ini kc me among the oppressed ngtlhe 


oppress- 
;Ct5nd i 


sors. 


p 

Sedtfncl^is the silence of scif-sci I i ng ^mentors who have no esoteric 
knowledge. They adopt silence deceitfully and cunningly to 
conceal their shortcomings. Hadith; 

ML 

ge of Allah from the wrai 

Third kind of silence is adopted by the true believers who are the 
inward invokers, they remain engrossed in sanctifying their 
inward of every kind of filth and hypocrisy through the mediums 
of meditation, invocation and reflection. 




Fourth is the silence of man of contemplation who beholds Allah 
evidently and is eternally drowned in Divinity having the gnosis 
of Allah. The immortal Mystic gets orders directly from Allah 
and Prophet Mohammad through inspirations. This state of 
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inspiration is depicted from his words as he speaks what he 
listens from Allah. He sees around if ordered otherwise 
obediently remains attentive towards the gnosis of Allah with all 
his senses. 

You must know that there are two kinds of invocation; one is 
the declining invocation and other is the everlasting invocation 
of Allah. The gnosis, closeness and union of Allah are conferred 
upon the seeker whose being is blessed with the everlasting 
invocation of Alliih. J^e yCfjs tff inciting self, creation, world 
and Satan are dccTlnc(l a!nd removed frppt bis/exiftcncc. Hence, 
he is purged of duality and becomes One with Alkih. This is the 
explanation oiHhc everlasting invocation of Allah which makes 




Eacly ^d every breath of such a true invoker oiA^lah is 



of invocation in tl 
of music or voice 


is always attentive towards listening to Allah. Likewise, none of 
the beautiful and stunning features of the creation attract him 
even if they are gorgeous like the beauty of Prophet Joseph 
because his eyes are passionately engrossed in beholding the 
light of Divine beauty and seek it more and more. He mostly 
remains silent because he is inwardly conversing with Allah 
about the words of Allah. If he speaks, only the words of Truth 
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come out of his mouth otherwise he keeps quiet even if he is 
offered the Solomon empire against his each word. 




Meaning: I remember the advice of my spiritual guide that 
everything except the remembrance of Allah is a total waste. 



who is blcsfiedwith the proximity of R c h m ar). Vo rite m p I at i o n of 
non-creation Ism-fe-Allah Zacit raises the light of magnificent 
faith from the heart which envelops the entire being of seeker 
with the Divine light. Everything other than Allah erases from 
his existence and his every organ reflects the light of Allah. 


l.stn-e-Azani literally means the greatest name of Allah amongst His ninety nine 
beautiful names. It is the name which contains all His powers and whose recitation solves 

all the problems. Mystics confirm that Ism-e-Azam refers to Ism-e-Allah Zaat%j j| because 

no other name of Allah is more powerful than the Divine name ^1)| . 
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EXPLANATION OF THE INWARD INVOKER 


Know that the soul of inward invoker is eternally alive. It has 
gained endless immortality in life and after death. Such invoker 
safely crosses the Sirat 5 * bridge in dream, enters the heaven and 
gets blessed with the vision of Allah. Whoever is conferred the 
Divine vision in dream, in the inward or during meditation and 
then he drowns in the light of Oneness of the Divine Essence, his 
soul becomes alive forever, in life as well as after death. Even in 
the grave, he rei^i^S^ safe from decaying, neither the dust 
touches him por Jfjo.ihsedtsAfn the Doomsday/, he will be raised 
from the gr&yc\n perfect health as if someone •^as^wil^cn from 
deep sleepKWhen such a man of alive soul blessed with the 
vision of Allah will rise from the grave in the^st£te of absorption 
in DrVipe ecstasy, he would be striking his head on the Throne 
an<|T^uld hold uponAhe Holy Prdphct. The Holy ProphcEwofild 
say to him, “O’ inwapa invoker having alive soul! The inward of 
Fakir is eternally drmnon al. You are an ardent lover of Allah and 
ha vc^ ccn passionate for His vision. It is Doomsday, bewapejmd 
be wkc, do not lo^ Cy our consciousness.” He will then enteijjie 
Mohammadan Assemblj held in the heaven where his in^rpojtal 
soul would be honoureoSvith theNdtimate levels of wsion of 
Allah and his sight would then never ever turn away from-Allah. 
One who cJOcs not hold these attributes cannot be^coftsidered 
possessor of^Hive inward and immortal soul. 

;i , j# /; /3P 


j\j 


rf 


j ^ yij 


Meaning: Seek the secret invocation from the inward invoker as 
he is the confidant of Divine secrets. 


58 Sirat in Arabic means a way or a road; according to traditions, it is a bridge or road 
which passes from the top of hell. In a Hadith, it is stated that the Sirat bridge is thinner 
than a hair, sharper than a sword and hotter than fire. In the hereafter, every human would 
be made to cross it, the true believers will pass over it quickly, some will cross it with 
difficulty while others will slip and fall down in the pits of hell. 
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The perfect Fakir has seven signs; 


(1) Outwardly he seems indigent but inwardly he is independent 
of all desires 

(2) Outwardly he is needy and meek but inwardly he is rich and 
generous 

(3) Physically he is sorrowful but spiritually he has authority 
over all the treasures 

(4) Apparently he seems an implorer but inwardly he is the 
immortal Mystic j^infifppte?|_union with Allah 

(5) Exotericjdly h<§\se^lnk-unaware of thcAyorldly knowledge but 
esoteric ally Ke is an excellent Mystic scnOhy 

(6) In the physical world he is unknown but spiritually he is 
famotis in the eighteen thousand realms 

(7) sa^pSrcntly he seems a follower but intrinsicallylie is the 

of Divine Oncycss. & jh.(\ 

Whatever you need-^eek it from the Fakir. Only a Fak+rdan 
recognize anotherrakir by the signs of his sincerity, trueE^i, 
inner^esire for Allalvatt ribute of keeping the secrets, knowledge, 
wisdom and spiritual st ength of Divine presence. Fakir is._me 
kcy-Aif,totality. His rec tals are Divine by the benediction of 
Divine presence. His inspiration is'Divinc light being the Divine 
inspiration; his invocation is light being the Divine invocation; his 
reflection-is light being the Divine reflection; his contemplation is 
light beingT|fe Divine contemplation; his attcntioni Alight being 
the Divine attention; his concentration is light being the Divine 
concentration; his authority is light being the Divine authority, 
his voice is light being the Divine voice; his sight is light being 
the Divine sight; his secrets are light being the Divine secrets; 
his observations are light being the Divine observations; his 
hands are light being the hands of Divinity; his inward is light 
being the Divine inward; his soul is light being the Divine soul; 
his secret (the subtle inner part) is light being the Divine secret; 
his self is light being the Divine self; his ears are light being the 
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ears of Divinity; his gnosis is light being the Divine gnosis; his 
closeness is light being the Divine closeness; his presence is light 
being the Divine presence; his beneficence is light being the 
Divine beneficence; his graciousness is light being the Divine 
graciousness; his bestowal is light being the Divine bestowal and 
his Jamiat is light being the Divine Jamiat. All these Divine 
lights contain the contemplation of Divine Essence. At every 
station of the Divine light, there are thousands of theophanies of 
light of Divine presence \\jtheh ^enlighten the seeker. The true 
seeker, upon whoshtjtlfe^j lights dcsctrr/iCpcCoiTics capable in just 
a moment to havo. the evident vision of Allah. The Fakir 
possessing all the levels of perfect Saints and Fakirs/fn both the 
worlds is the one who knows the key to all the esoteric and 
exotdruNknowIcdgcs. If he blesses someone, he bcstWs entire 
treasures upon him and makes him independent of all dekrrbv 

^ c) 09 /> f ^ 

EXPLAN^PIC N OF CONTEMPLATION 

ritable contemplat on grants Divine secrets without struggle 
osis of All^rh wi hout any hard work. Contemplation, is 
ss of Allah without restlessness. Contemplation is Ifjfybf he 
beginners whoW-evcry \Vord confers the closeness of 
Allah and presence of the Mohammadan Assembly. The initial 
lesson of^ntempiation takes the man of contemplation to the 
station of rijzf station in the very beginning granting' him the 
Divine closeness and boundless guidance. Contemplation of the 
Rehman circumambulates the inward which nas become like 
Madina due to its purity. The visible contemplation of Divinity is 
a bestowal of Allah which makes the seeker unique and isolated 
spiritually from all. It is eternal bliss for the soul and beneficence 
for the secret (Sir’r). It bestows the secrets of Divine closeness, 
all levels of Jamiat and perfect trust upon Allah as well as shows 
the Divine beauty of beloved Prophet Mohammad peace be upon 
him. Following are different kinds and levels of contemplation; 



lesson of 1 
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Contemplation of the spiritual divers, contemplation of those 
who seek help and redress, contemplation of the Ghawth i.e. those 
who help and redress other’s grievance, contemplation of the Qutb 
i.e. the spiritual pivot, contemplation of the sincere ones, 
contemplation of life, contemplation of death, contemplation of 
Divine Oneness, contemplation of spiritual separation, 
contemplation of isolation, contemplation of the Dawat, 
contemplation of the Divine favour, the veritable contemplation, 



alive inward views the spectacle of both the worlds. His pure 
soul is awake and is entitled to have the observation of Divine 
presence and vision of the light of Holy Lord. 

J if) (JY j^ j 

M cr jsj 
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Meaning: Whoever becomes accomplished in contemplation, is 
blessed with ultimate union of Allah. His sight becomes Divine 
and is blessed with the vision of Divine beauty. 


Jii S A 

A > J/ jj 


Meaning: One who does the invocation of Allah crazily, 
forgetting everything else, all the layers of earth and skies, the 
Throne and the Clttfir (pom^^d^/hisjf^^ ,, 

The scholars of jurisprudeiifce and-the tale tellers may hold 
high ranks ohtVardly but inwardly they are totally unaware of 
the spirit^arSfates of gnosis of Allah. Whoever hccdfdlly follows 
the slfraHa of Prophet Mohammad even during spiritual ecstasy, 
finds the essence of gnosis of jAllah. He becomes the man of 
Diviije favour, com]&apon of.-the Truth' and beholder ^pf-Ahe 
vision'of Allah witb-'open eyes. Trust worthy is the one Whose 
secret (the subtlemner part) is set right. Such a seeker vicy/s 
everything from prp^existence till the eternal end and from World 


till the hereafter afid is 
DiWne^ Essence. He 


ilcsscd with observation of the light of 

sy Ind 


vigilant against the here: 
illegitimates and repents from loving the world thousand times. 
The sexier whose inner eyes are enlightened by tlje^temal 
beneficent^ is blessed with the vision of Allah. Then nothing 
remains hidden* <8rsecret from his enlightened eyes. Concealing 
the truth is infidelity and polluting the religion with falsehood i 
polytheism. We seek refuge of Allah from it. 


is 


Do you know what the ultimacy of the perfect Fakir is? His 
recitals are by the power of Allah; his recitation of Quran is by 
the power of Allah; his prayer is by the power of Allah; his 
invocation is by the power of Allah; his reflection is by the 
power of Allah; his Divinity is by the power of Allah, his 
inspiration is by the power of Allah; his Divine presence is by 
the power of Allah; his contemplation is by the power of Allah; 
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his authority is by the power of Allah; his secrets are the secrets 
of Allah, his sight is by the power of Allah; his observation is by 
the power of Allah; his light is by the power of Allah; his 
immersion in the Divine Oneness is by the power of Oneness of 
Allah; his invocation by tongue is by the power of Divine 
invocation as he is annihilated in Allah and always with Allah; 
his spiritual invocation is by the power of spiritual invocation of 
Divinity; his self is annihilated by the power of immortality of 
Allah; his secret (the subtle inner^part) js the Divine secret by the 
power of Allah; hi^difeipic^ncc is DiWu^V/thc power of Allah. 
All these arc thc^graciousncss and bestowals of Allah upon him. 

These . ° 

At ever 


:very/l 


I cyclic arc all Divine light being the levels- of Divinity, 
level, there are further infinite lights^>f Divinfty'jwhich 


make the being of the seeker Entirely forgiven and bless him 
with ;presence before Allah. He 1 remains anonymous among the 
peopWbut inwardly Incomes manifested and popular in ci*^t£en 
thousand realms. / 


J ;] P 

j j J* 


_ J js ji> \jl jj 

Meaning: Faqr is the Divine light; its light makes its seeker light 
as well. His physical and spiritual being transforms intdfiT^ht and 
is pardoned completely. 


vr 


6y 


Ijr . 

;iA l^l 

Meaning: Faqr is one of the great secrets of Allah which grants 
Divine presence to the body and soul of the seeker during prayer. 


JJ J&l c 0 ^ f* 0 f 
\jQ > jbz \j fa 
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Meaning: If you have insight, view the spiritual states yourself. 
Let your five physical senses be dominated by the spiritual 
senses and attain to certainty. 


^ Ji 

J^ JS ijle L Jfjj S? 

Meaning: I behold the light of Divine Essence wherever I see. 
The direction of all prayers should be towards His light. By 
prostrating it, the ^oul^ts jMtty/thp Divine presence. 



Meaning: Alas! Your inward has, become the abode of distracting 
thoughts. You must keep your pye^ reverently fixed towiplsj-lim 


duriijrgiprostration. 


m 




y J 


h mj 


oLf 


Jl Js 

M(^a/h)ig: Why your im yard remains distracted during prayers? 
The Mystics remain attentive toW&rds Allah during prayers as 
the visjOTjof Allah is manifested in their inward. 

O’ Allah! Be 
inward is hrin 


lestow Your secrets during the pray a 


n 


rmbly engrossed in the contemplal 


presence and clc 



:„°„t 


e whose 
of Divine 
ed the Divine 


ftess during the prayer, is cs 
secrets which are all truth and justified. Only the man of 
invocation is entitled to have this honour. 


Know that the perfect and accomplished Fakir Saint is the 
immortal Mystic, he is comprehensive of all levels of Jcimiat and 
is the key of totality. There are some signs to recognize a true 
Qcidri follower. Firstly, the creation considers him an indigent 
but he is the richest in the view of Creator; creation thinks he is 
suffering from hardships but the Creator has made him the 
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possessor of all Divine treasures. The omniscient spiritual guide 
who is the master of all treasures of Allah lets him be blessed 
with the Divine treasures and makes him independent of all 
desires. People think he is an implorer but for the Creator, he is 
the immortal Mystic having perfect proximity and union with 
Allah. For common people, he is an ignorant but for the Creator, 
he is an excellent Mystic scholar who is beneficent for all the 
Muslims. Ignorant is one who is against his knowledge. For the 
creation he is a follower but forjfie Creator he is drowned in 
Divine Oneness and annihilated in Allah. 


. 


j! b sis ij* 

who re 

yy 


0 JV 


A 


MeasqrgTReal man is one who recognizes the King in w! ver 
guixahle appears. 



U)l {j 
** 

5 J fjj 


•• JS > 


rj n 

jC* 



Mdaifiipg: Bahoo dun recognize the Saints in a single glanccitkc 
a goldsmith identifies the^old and .sib/cr. 

^NATION OF INVOCATION, LIFE, 
jtoG, IMMORTALITY AND POWER 
OF THE INWARD AND THE DIVINE FAVOUR 
GAINED BY IT 


The inward which is once vivified, perpetually remains passionately 
attentive towards Allah and occupied in beholding Him. It is 
madly engrossed in the Divine vision. Some seekers are blessed 
with the Divine union during meditation, some in the dream 
which is not a vain thought while some behold Allah with open 
eyes. The seeker who has relinquished the useless pleasures of 
the inciting self, love of the world and satanic thoughts, his 
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inward gains immortality by the eternal invocation and drowns 
in the vision of Allah becoming One with Him. During life, it 
enjoys the Divine company viewing the signs of Allah and does 
not die even in the grave. The grave of such a man of alive 
inward is like his isolated place with Allah where he sleeps 
peacefully. By the blessing of invocation of Allah, his body 
neither becomes dusty nor decays. The alive inward keeps it clean 
and dry as it was in life. Such a man of alive inward would rise 
from his grave on the DoorpsdaApind fly towards the Throne in 
the state of ecstasy ipt^xigatTWi/(ftp) Alltih. He would be 


the Holy Prophet. 


striking his heac^oa.'i’hfone sfcnd woiMcThd 
The Holy Prophet would say to him with utmost kindness, “O’ 
man of ^Vocation and ecstatic inward! Be consCrpu^, it is 
Doomsday.” Then he would be blessed with ctprfial coinpanymf' the 
Holy Pfwphct and an immortal life. Without any accountability, he 
wolul^dybe allowed tc< enter thiJreavcn. 'These are the levelsvbf 
death-before dying. Whenever the invoker having pure inWSfd is 
h onou red with the vision of Allan, during life or after dcathT^c 
forgels the entire world and its pleasures as well as the blessings 
of hereafter like th£ hourfcs and castles, as said; 


a 








Meaning: When they behold Allah, they forget everything 




The irfwird invocation is the destiny of those blessed 

with the Divipe beneficence since eternity. Its reality should be 
understood from them. 


ji ^ A 

^j j\j /ts 

Meaning: Seek the inward invocation from the heart blessed with 
closeness of Allah. Such an invoker is confidant of Divine 
secrets. 
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Get to know that the Ism-e-Azam (Ism-e-Allah Zciat) gets 
inscribed upon heart by the power of Allah which spreads the 
light of faith in the inward. Since Ism-e-Allah Zaat has the 
efficacy of light of Rehman, the inward is enlightened by its 
benediction and the seeker beholds Allah clearly. When it rises 
in the inward like the sun, the theophanies of Ism-e-Azam i.e. 
Ism-e-Allah Zaat which are the light of faith brighten the inward 
and true faith manifest from it that is the bestowal of Allah. Due 
to the Divine closeness, the. light of faith assimilates in every 
organ of the seeks ir'a'nj^ie ‘ is absolved o 
and the lusts\peatecLby intellect. HcnfecTh 
desires ofinepmg self, satanic thoughts and woffies'offhe world. 
Afterwards, when he contemplates Ism-e-Allah Zaat, four 
mcta^fitnical oceans manifest ip his existm^e' froifK_tfic four 

lettppppf Ism-e-Allah Zaatl(jj\ ;j the ocean of perfect tru^emon 
cean of renunciation, ocean of gnosis of Allah dtfcfthg 


ljce^hypocrisy, lie 
ilpet^atcd from the 

L 



of Divine^Oneness. Whoever dives in these 


oceans, 
1 r 


becomes the immortal Mystid: and Fakir. The true invoke: 
achieves these levels by the power of omnipotent spiritual guide 
whrojTs)the light of^Divin : guidance. 






ol 




lJj$ 


Meaning:-^pfe tme Qadri lottower is obedient an 
He observes litp secrets of Allah through %c x 

I /1 n d /-vo n 



j\ iJjj IT 

true Qadri follower is obedient and 


firm faith. 
;s of Divine 


kindness 


U U ijj) IT 

(/ J 1 l» i 

Meaning: Qadri spiritual guide possesses insight and is 
compassionate, modest and a man of dignity. 
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^ \j [jji'S 

jj } (^ J>. * '//; />\ 

Meaning: For the Qcidri, even the dreadful lion is like a fox. He 
is never inclined towards gold and silver. 


iJstj'J} ij Ujflj l 


Meaning: The heart fflj^d 1 


flowers wilfsbe^prevblefimin^ in th 
rubbish. , \\> 


wit- ^ 


M. 


ling: Do not 
fogT. seclusion, 
their heart. 




inner purgation from the people who 
birds of 6age have many temptatic 



lomrqn 


u ;< 


cence 


>4i (Jl£ : ^ kzJrl JlS 

V* (T 

Meanffi^ It is impossible that the pious get any benefi | 
from the-tiyij^ocrs. The thieves are hardly blessed withth e truth. 

c )j L j 3^||p 

ijA l1“ £/, Uj Jy j\ 

Meaning: Step upon both the worlds so that you become the 
climber of heavens. Cross the station of this worthless world so 
that so you attain exquisiteness. 


ijp ^ L" i_y ) jf uJy 

lj£ y L“ A 
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Meaning: Shun arrogance, conceit and satanic traits so that you 
become the true son of Adam and the world is directed towards 
you. 


jjb /> t* (Jjl/t Jj jt /. 
>j\i/ Ir JJy Ji Jf 


Meaning: Until your heart is inclined towards the wretched 
world, it can never be adorned with the love of Allah because a 
plant bears fruit phlyrwhefn it hecorrfes 
falling. 

JI Jr? JUV 
\j (Jlr'v 


ng and safe from 

/ 




Meaning: The crazy but simple hearted lovers- of Allah Wc, no 
fear of accountabilitf^on the Doomsday. One whose deddsjire 
aoprecorded has nptmng to worry about. 


(|) 


form om 


. j., 

b ^ 0 . cfc/, ' Jlr'* °b i£? 


Meaning: It is very difficult to reform oneself in the old age as 
the one who has left the caravan cannot progress tc'^^" 1 
destination. 

> * k^ii> w(/ l// i j ) j^/w 
\jc/' jjb bj, t* >U (JI 



Meaning: Do not seek the world or the hereafter. Renounce them 
from your heart as it is better to keep enmity against them. One 
who seeks anything from anyone other than Allah, finds nothing. 


>£^ji-£ Ji U } ‘) (JJ> i/ik* Jl£ 
jjb !'*£ {J^7 
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Meaning: The old people are greedier for sustenance than the 
young. Their greed stoops to lust with the passage of time just 
like a beggar begs more as the evening falls. 


(Jby JlU Jl <j l> JIf* 

jjbj'j 

Meaning: One on the expedition of annihilation does not care for 
relations. Why would the one who has taken all preventive 
measures fear from the-troufdcis of the wav' 

WB l 


J’ J*\s JHaUI s>J 
Meaning: Ask the worth of kingdom and dervishism from Abou 
bcUz-Adham. As, the importance^ of shore is better known to the 
oneidfo has survived ty storm. 





( \ 1 r ' cssa 

—OLdear! What ekfwe ijnean by gnosis of Allah and gainipgThc 
Divm? Oneness? How can intellect be distinguished, "from 

to have observation of the lj ghU pf 
vision of Allah? How can one get 
awareness about the closeness and Wion of Allah, beholdingTfis 
beauty and achieving the level of Jamiatl Whose powerful sight 
can liberate the seeker from the bounds of self g^d^bouy and 
elevate his soul to the evident vision of Allah? 


knowledge? Whic^ is the way 
Divine Essence and the visi 


6 JV 





Meaning: When you would annihilate yourself, then all the veils 
between you and Allah would be removed and you would get all 
the answers about gnosis of Allah. 
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iJ. ijkf 

Meaning: When a lake joins the ocean, it is called the ocean. 
You must also progress towards the vision and closeness of 
Allah like a lake flows towards the ocean. 


Jb l 


i it/ 


l/i 




Meaning: Be kol^lmg. V Ai 1 ah v wth opiincys 
Him is a. great secret. Neither the invocation^ 
exist theramer 


mmersmg in 
flections 


3T any sound. 

Ju jj 


j2\) 

l 




Meanin; 

starts. 




f; ijjr^ m 

~ y ~' ~a i. V it 

Meani ng: The amazements and admonitions does not si 


whiter having the vision of Divine beauty. The Divine pre’k 
leads to Divine union and Oneness. 

th ^ II \ I 


c£> js ICd b (JjW 
re all other spiritual orders end, the Qad, 


ri order 


■ is Ate 


The initial level of a true Qadri follower is’fhat he views the 
spectacle of everything from the Throne till the nether regions 
due to his closeness to Allah and visits every sphere between 
them. It is the lowest of all the great levels attained by a Sarwciri 
Qadri seeker. Or, the status of Sarwari Qadri seeker is that he is 
perfect inwardly and veritable practitioner outwardly. Veritable 
practitioner is the one who has entire knowledge of the part and 
the Whole and who knows how to elaborate them. Inwardly 
perfect is the one who knows the secrets of gnosis of Allah and 
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whose eyes of inward, soul and secret are blessed with the 
candid vision of Allah. He can see everything pertaining to the 
creation and the Creator present in the worlds or beyond the 
worlds by the power of Allah Almighty. It should be known that 
if someone perpetually keeps the Guarded Tablet under his 
study, can have the spiritual flight of all the spheres and view 
each and everything present in these spheres then this is not at all 
spirituality. Such a person is totally unaware of gnosis of Allah 
and Divine Oneness. If a spiritual, guide esoterically confers the 
effective knowledge ofQuranic H<idifhs, exegesis and 

juiispmdcncC uponvtntTscckct during dream op-paeditation, it 
makes the seeker enlightened and aware Pf- -alk' kinds of 
knowledgpffy the power of this spiritual knowledge^m^seeker 
gains Superiority over the excellent scholars having—exoteric 
knowledge. He can have dialogue with them upon evekyAppic. 
Howler, such levelsfs^ill kcepJhc seeker veiled from Aliah and 
unaware of the gnos>sand On one's s of Allah. Such a seeker may 
B ecom e a scholar but cannot attain to the level of a Fakir oris 
Saint. 


Jfjt,Spiritual guide inwardly takes oath of allegiance/by. his 
spiritual attention from a\§geker during dream or meditation and 
giveSTjHrr spiritual persuasion of invocation, then the invocation 
continues im body and soul of the seeker. By the retention of 
spiritual g£ic®, the warmth of invocation affecte thq^bcing of 
seeker and kepps him restless day and night. Thksjekcr loses his 
senses and people think that he has gone crazy or lunatic. This 
condition is the result of declining invocation which keeps the 
seeker inwardly deprived of gnosis of Allah, Divine observations, 
presence, closeness and union of Allah. Such a spiritual guide is 
imperfect and lacks insight while the seeker is obsessed by vain 
thoughts. He observes the fiery theophanies manifesting from the 
inciting self but foolishly misunderstands them as the theophanies 
of the light of Divine Essence and thinks that he has been blessed 
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with the Divine presence. Actually, he is far away from the light 
of gnosis. 


What is the inner gnosis of Divine Oneness and who is the 
Dervish blessed with it? Inner gnosis of Divine Oneness is the 
special state of closeness to Allah in which the sincere seeker is 
blessed with the Divine presence and observation of the Divine 
Essence. Esoterically, there are two ways, two kinds of Divine 
favours and two kinds of companions. For their verification, the 
judge of truth orders fae 
certainty to present 


presence g^m^ct^by the contemplation of^Q 


as reached the truth of 
st/'witr/ess^is the Divine 


Hah Zaat 

through whicnmlI the stations of closeness to the Divine Essence 



Diving-vision which is confct]fdd upon the true seeker through 
thc^Jprntually powe™ sight of the omniscient and alll^eejpg 
spiritual guide who is eternally in the state of Divine presence 
and—vision. He elevates the seeker to the level of beholding 
Divinity with open ey;s by his sight, hence the sec kerm is 
absolved of the need to do any kind of mystic struggle or 
invocations and reflectiKes. He baches the lesson of rJivinc 
presence and having vision of Allah with open eyes to the true 
seeker on the very first day through the contemplation 1 offism-e- 
Allah Zaafr'Q wing to the powerful attention of perfegf spiritual 


guide, the seekfer gains the ability to spbitually re&ch wherever 
he wishes in the very beginning of the lesson. 


The perfect spiritual guide possessing sated inward blesses the 
seeker with the honour of presence of veritable Mohammadan 
Assembly by the effect of Ism-e-AUah Zaat, his authority to 
grant Divine presence and the favour of conferring the Divine 
vision. He lets the seeker have education and persuasion of 
invocation from the Holy Prophet and be ennobled with high 
ranks and levels. If the seeker keeps true faith upon the Holy 
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Prophet, the efficacy of best morals, virtuous attributes, beautiful 
manners and strength of the Holy Prophet continues in his being. 
The seeker possessing such an inward is pure of falsehood and is 
upon the truth as he is blessed by the Truth. He follows the 
spiritual way of Divine favour which is verily the straight path. 
The seeker of Prophet Mohammad is laudable and his end is 
commendable. If the seeker loses his faith upon Mohammadan 
Assembly then certainly he is imprisoned by his cursed inciting 
self and his end would cjlso .he cuped. The Mohammadan 

kj^gj^id^ are like the 
the seeker. 


Assembly and persuh^rpn 1 of the £ 
touchstones which cheCKthe truth anc 


If, by the contemplation of Ism-e-Allah Zaat atjefthc Divine 
preseiicenind vision gained through it, the perfect spirk'uajj guide 

drovftw^the true seeker in the Divine name Allah 4j[j| and 
aniif fiT lyilcs him in the Divine Essence, then the entire existence 
of the seeker immerses in Divinity by the efficacy of light of 
Divine Essence andcontlemplation of Ism-e-Allah Zaat and/ffe)is 
b tess& fl with the Divine company. Hence, he is sanctified 
spin dually as wcll^ as p ly sic ally and becomes desirable da_tpe 
court of Allah. Even if p mplc dislike him, he does not ca/C/Thc 
inward of such a seeker impure of falsehood by the Divine favour 
and is truly verified. 

If, by -thp contemplation of Ism-e-Allah Zaat and though the 
Divine presence and vision gained by it, the spiritual guide 
presents the seelfer in the court of Shaikh Ab^jkQadir Jilani for 
spiritual education and persuasion, he blesses the seeker by 
conferring upon him the eternal presence of Mohammadan 
Assembly. Inward of such a seeker gains salvation from falsehood 
by the spiritual way of Divine favour. This way is verified and 
justified as it is from the Truth. 


All three aforementioned spiritual levels honour the seeker 
with the vision of absolute light of the Divine Essence and are 
called the Divine presence, closeness and Oneness. 
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7 


J) 


/ i3 /j J 


Meaning: The true Qadri has three levels and stations. He attains 
to the Divine Oneness without any invocation and reflection. 

eU j\j \JJ Jii (JY jP/ 

3^ J? u $ i 

Meaning: The pcrfec|. / spiritulil 


Divine Oneness, 
spiritual attention. 

P 


_ e secret of the way to 

c Mtihamm^dah/Assembly by his 


*■» / 


>* 1/ f Sj ?l 


°4 


>*!/• Aiil 

carried) 


Jhi 


}» S’t 



g: Hoo carried Bahoo -with Him, now Bahoo 


s nes 


worries or grieves^Tm: Ipcart of B|ahoo invokes the Divine 


qjjfday and night. 




r 


£ 


f 


7\ 


r 


L / dllM 


essence o: 




e-Azam which is not known to theimpe 


^ r c 

Meaning: The ultimacy of the perfect Saints is Hoo 


is the 
ects. 


This spirituffl way is covered by sacrificinjf^ne’s life. It makes 
one independent-of desires and indifferent to all in both the 
worlds. By drowning in Faqr, the seeker is blessed with light of 
the Divine Essence, hence Allah is pleased with him. Faqr grants 
the true seeker the final level of Divine presence immersing him 
in the light of Divine Essence which makes his inward replete 
and his existence is completely forgiven. The Holy Prophet said; 
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ujdili} jjd*e y>5(A*liLwJI oJiL* 

(JLijjIsI J_p 

Meaning: The Sadat 59 are created from my spine, scholars are 
created from my chest and the Fakirs are created from the light 
of Allah. 

The inward of Fakirs is pure of covetousness, greed, jealousy 
and arrogance because it is sated and strengthened eternally by 
the efficacy of Ism-^.-Alhih.Zn(it\ 





Meaning: Allah created every creation with 
the Fakirs were created with the soil of Jannah. 

The s, Fakir, who is accomplished inwardly, unites \yith the 
Diyr^gT light returning^ to his prigin and eternally cnjo ( ys-Ahc 
privilege of company^of the Holy Prophet. The world and the 
Hereafter are his seeker; and remain present in his service day 
a nd ni ght like obedient slaves. The Fakir having perfect inward 
possesses complet£authority upon the Divine treasures of world 
ancf-nCTyaftcr. It is up to him whether he utilizes them or d^xrkjiot 
evenJfloks towards thernahd surpasses the level of authority. It 
is just-the primary level of a Fakir which is bestowed upon him 
by the kind&tiention of Allah so that he is sated of ^e^/orld and 
hereafter afid gains complete Jamiat. Hadith; 




Meaning: One who finds Allah, finds everything. 

Jf. 7 . ) jb'bs 


59 Plural of Syed, descendants of the Holy Prophet from Ali Ibn Abi Talib and Fatima- 
tuz-Zahra 
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Meaning: The lesson of Oneness of Allah is taught in the school 
of Divine vision which includes the study of the part and Whole 
as well as of every creation. 


-evil 


he f ^ 
sf a 


. - ^ ^ 

Meaning: 1 have found the essence of the Divine command “Bc v 
which is doubtless but hidden. Whatever is told by the fools 
cannot be considered fhe hidden 

Allah says- \ ^ 




are 


Mea^m^s(Quran is) Guidance for the people of piety 6Q r-They 
those who believe in the hidden. j(/y-Baqarah 2,3} 

L f y i £ j . r 

Which is the myspc way thi-ough which the seekep^car^ 

whenever he wished) drdwn in tne ocean of Divine OnenessT^et 
theNiOnou r of presence n the Mohammadan Assembly, hctiTrld 
the Hply prophet |nd el :vate to the gnosis of “None but Allah” 
at that time? That is the way of contemplation of Ism-t^AUah 
Zacit which confers the- closertess and gnosis ofi^Attah, 
observation of the Divine light along with the Divingfffcesence 
and Oneness. The secrets of the Holy Lord are revealed during 
the Diving'presence gained through Ism-e-AllqH%gmit which 
grant the eternal Jinmiat and candid vision otyAllah. The perfect 
spiritual guide can exalt the seeker to the statioti of no station by 
his powerful attention in just a moment. This is the initial status 
of a Qadri follower who is drowned and annihilated in Allah. 

&lj (/‘IP y J 

cf lj Jj ti/ vr^l 


60 Taqwa ( 15 ) 
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Meaning: If you wish to gain the gnosis of Oneness of the Divine 
Essence, vivify your dead inward by the contemplation of Ism-e- 
Allah Zacit. 


U? \J? lju J) <3/ 


& 


c rj J ^ 


Meaning: The Throne is under the steps of the perfect spiritual 
guide, sit there reverently, it \yould reveal upon you the complete 
gnosis of Divine Qheoess. 

- £L 




You must Know' that there are man, o 
decline ii\th^^mystic way of invocations and 
mystic \0iy of recital rounds and reciting Ilm-e-B&wcr, flu 1 also 
contain the dangers of demotion and inclination of people for 
solution of their problems. It jisj just a hypocritical struggle. 
While, the way of foity day seclusion is full of satanic thoughts 
arid-distractions. Adhptmg solitude in a closet gives way to 
s atan ic whispers and mis apprehensions and it is an absolutkj/gd. 
The Writable mystic wa; r of closeness and gnosis of Allah liesyn 
the^cjB^templation (rf Isn -e-Allah Zaat which bestows the fatYrnc 
treasures without struggl^By follqwing this way, all the s£jf^ms 
and -le^ls of the part and Whole are covered. The 1 perfect 
spiritual guide is one who fulfills all the objectives of the^seeker 
by the esS^hye of Ism-e-Allah Zaat and shows him^^peality of 

ah Zac 


Ism-e-Allah. 


-aat> 



\Jyt 

f 


y L 


(Jji j i yL 

4U1 f\ /! 


Meaning: Let me tell you O’ people of lust! The Ism-e-Allah 
Zaat is enough for you to achieve all your objectives. 


61 Knowledge of Dawat 
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Ism-e-Allah Zacit is a grand Trust. To acquire It, one must have 
great courage, potential and magnanimity along with permanent 
presence of the Mohammadan Assembly. The Holy Prophet said; 

Meaning: The world and hereafter are for you, for me there is 
only Allah. 





That is why Allah said about him; 


^ l(ChfhOtfZ U; j*4Jt ^ I j U 
: incline aside, nor 

% 


.MQ 

Meaning: Th^sight\(or your Prophet^ did 
did it tran^rb^sTits limit). (An-Najm 17) 

Hadith^ A 

jJj *%s \p 4Jbf H\ 

c. 1 ' 7/ y ^ slSjAl p aJ UjC 

^ „ / 1 \ d 

Meaning: The lovers of Allah would not be happy if they are 

g rante d heaven without the vision of Divine beauty but if they 

are sent to hell r> blessed with Divine vision, they woul d 


ha^pil^ 


accept it. 




^ J? (3 Lo yfi ></ yr 

Meaning: The" 5 knowledge gained to hav« gnosis of Allah 
enlightens one7 Whoever acquires knowledge for worldly 
purposes remains deprived of insight. 


ij ijjfi Ji y. ^ 

♦ A & 

j^yi P JP 0 P 

Meaning: Listen O’ conscious! If you have wisdom, acquire the 
knowledge to excel in piety, devotion to Allah and truthfulness. 
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^ & 6 f-'J ijj (4 

J ci* yi 

Meaning: O’ disobedient! Let me tell you, the religious scholar 
who seeks money is, in fact, irreligious. 



i telling you that the 


dsAII; 


fearing 


Meaning: O’ man of 
knowledge of Divine 

Gaining excessive knowledge is not mandatory' 
from Alim and leaving the sins Is obligatory. Hadith; 

^ j'j) ^ y t i Q t t ciw o j 

g: There is ncjlffcrcnce'bctwccn an animal and a faumatj 





Me 



except knowledge. / 


o 


.EJ knowledge is that which takes to the Truth and bestows 
the truth, reality |nd gnosis of Allah honouring one wLtli_me 
presence of Mohamma ian Assembly. Knowledge ma&js to 
know. Know what? It i^Ho get salvation from falsehood^ ego, 
infidelity, polytheism, arrogance, conceit, covetousness, screed, 
jealous^ and desires of self and eventually reach Allah. When 
the self and its desires annihilate, the soul gains immortality. 


jS 


ij)j \J* 1> c/I J* 2 


Meaning: Enlighten your inner eye and behold the light of 
Divine Essence. Annihilate yourself and reach the Divine 
presence. 


Allah says; 
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Meaning: 1 am within you, can’t you see. (Adh-Dhariyat 21) 

The devil of inciting self is the veil between Allah and His 
slave. When it is removed, the seeker becomes the scholar of 
Hadith. 


ji> xf <j£ Uijy 

** 7 *• 


j ^ j j oi >/. 4ii fi 


Meaning: Allah is nearer 
He is far. We 
benediction of^srrt- 

Allah says; 



ugular vein, why people think 
tfe^ jjy^ h^^rt^ence by the 




Meaning: Wherever you turn, RySiuS will observe the Divi 




l-Baqa 


rah 115) 


A 




leaning: 


z 


Meaning: Wherever I tu: 



Divine, Essence. 1 am ble! 
contemplation of Ism-e-Allah Zaat. 

Throu’ 


401 

n, I behold the manifestation of fight of 
d with the Divine presence by the 


-0 


ich mystic way the complete practic^l^o w I edge 
of Dciwat is&cqpired instantly, Dawat continue^ fluently and its 
scholar become^, its practitioner by perfecbvobedience? The 
Divine favour of veritable obedience cannot be obtained but by 
the permission, attention and kindness of perfect spiritual guide. 


>/* X jsf \j S A 

>>L / >i L S 

Meaning: Whoever does not follow a spiritual guide, is verily the 
disciple of Satan. One blessed with the guidance and company of 
perfect spiritual guide is like the great Saint Bayazid Bastami. 
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Through which mystic way the complete Ilm-e-Dawat comes 
under practice instantly and Dawat continues fluently? It is the 
way of delivering Dawat at the shrine of Saints. Which is the 
mystic way that makes the Fakir accomplished in gnosis of 
Allah, Divine Oneness, Faqr, Divine closeness and observations 
in just a moment without any struggle? It is the way of becoming 
perfect in contemplation of Ism-e-Allah Zaat by engrossing in 
the Divine presence. This way is entirely the beneficence and 



meditation, unveiling, combats, miracles or worldly honours and 
ranks. He just knows the way of absolute annihilation in Allah 
and having Divine vision and eternal union with Allah. The 
truthful and sincere seeker of Allah blessed with Divine favour is 
the one who seeks only the gnosis of Allah and observation of 
Divine light from his spiritual guide which replete the spiritual 
self. Such a seeker is honoured with the veritable Divine 
presence. Contemplation of Ism-e-Allah Zaat is the way to know the 
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Divine secrets without any struggle. It is the way of beneficence of 
Qadri spiritual guide whose worth is acknowledged in all the 
realms. Hadith; 



(Jiljt 4ii ilj! LpuJI iljl 

9 g 9 - * * 

Jl^u 

Meaning: One who intended for the world, got the world; one 
who intended for the hereafter, got the hereafter; one who 
intended for Allah, uot ever 

Iv (C£\ t. 

v'inc Essence, the 


It must besknov^tl^2f)>^aitaming to-tfi^/T} 

Divine attributes are automatically and dircctl^'j^cqHircd. The 
seeker blessed with the observation of Divine Oneness, which is 
the key of totality, needs nothing else from ajWpne. How can a 
bcgirtner practitioner of Dawat accomplish in it and approach to 
the le^pl of reciting tljicVlominant and strongest Dawatl Whichis 
1 h^D^wat that is called the naked sword? There are five waysrof 
delivering the Derwat with Divine favour. One becomeg'The 
perfect practitioner of Dawat in the way that he firstly recitgsThe 




Quranic verses ot'Saifi dua 62 or the beautiful names of AUahJor 
performs recital rounds in the Divine company and lejfrps. to 
deliver Dawat and gain ahswers ofHus questions. Afterward, he 
performs similar practices and recital rounds in the cofhpany of 
Holy Prophet while delivering Dawat and learns from him. 
Then, he delivers Dawat in the same manner in Ifaccompany of 
all the Propl rets and Messengers from Adam till the last Prophet 
Mohammad and learns from them. Then, he repeats the same 
practice with all the angels, martyrs, Ghawth, Aqtab, Fakirs and 
Dervishes and learns from them. After that, he is first of all 
ordered by Allah to recite Dawat. Then, he seeks its permission 
from the Holy Prophet. Then he asks for the permission from all 
the great Companions, People of the Cloak and Shaikh Abdul 
Qadir Jilani who grant it with utmost kindness. Then, he is 


62 A prayer for spiritual assistance. 
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allowed by all the Prophets, Messengers, Saints, Sufis, Ghawth, 
Aqtab, Dervishes and Fakirs to recite Dawat. Hence, he becomes 
perfect and accomplished in delivering Dawat and gains the key 
of totality. Whenever he wishes to recite Dawat, he goes to the 
grave of some Saint which is like a naked sword, delivers Dawat 
sitting beside it and gets answers of his questions from the grave. 
It becomes easy for him to be present in the court of any sacred 
entity by reciting Dawat. 



(c) For the practitioner scholars who are the true heirs of 
Prophets when they face some difficult situation. 


When the Fakir becomes accomplished in the spiritual practice 
of Dawat and gains command over it along with perfect 
authority upon the contemplation of Ism-e-Allah Zaat, then his 
spiritual attention of one moment becomes infinite times better 
than all the mystic struggles, hard devotional exercises, forty day 
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seclusions or reciting Dawat. The effect of single moment’s 
attention of the Fakir, who knows the way of spiritual attention, 
authority and contemplation, does not end till the Doomsday, 
rather keeps progressing day by day. The scholars who are true 
heirs of the Prophets hold such elevated spiritual levels that if 
they commit any mistake regarding issues of the exoteric 
religious knowledge or are lacking while having discussions with 
other scholars, they become inwardly attentive by the power of 
their knowledge towards alTthe Prophets from Adam till the last 
Prophet Moharruh^,"^eaJ_wijth Thc^s^u) of ewery Prophet, 
Messenger ahrf dSaW," acquire the Bestowed knowledge from 
them and ^oh^ect their mistake as well as verify their knowledge. 
The schqljuV^vho cannot be present spiritually in the assembly of 
PropM€tSvand do not perform any services in the asscmbly. how 
can they be considered the heirs of the Prophpts? Thcyvare just 
like animals having fldad inward. Only the scholars pos^pssiffg 
trove-inward can Jje considered the veritable heirs df"the 
Prophets. The so called s cholars trapped by their inciting self and 
boungbd in the pjjysicr I world cannot be called the hdfs.of 
Pr^pjr^ts. Allah sa^s abo it them; 

Meanffl^ Their example is like that of a donkey wluTTparrics 
volumes Jfi^baoks). (Al-Jumu’ah 5) 

^ fi 

(Jl \j 

Meaning: The knowledge guides those who practise upon it. 
Such real scholars have pure inward and are men of insight. 




The immortal Mystic Fakirs and Saints are those who have 
enveloped themselves in the subtle cover of gnosis and Oneness 
of Allah. They drink the entire ocean of gnosis of Divine 
Oneness in a single sip without complaining or flustering. They 
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are always present in the Mohammadan Assembly and are 
approved in the court of Allah. The Fakir does nothing without 
the order of Allah and permission of the Holy Prophet, as Allah 
says; 

Meaning: He does not say anything by his own will. (An-Najm 3) 


The levels of gnosis of Allah, knowledge, unveiling, miracles, 
separation and isoiatipij, 

Awtad, levQls ' ~ 


'jp^_ Ghawth, Aqtab, Abdal and 


—7 

eness 


lafion, spiritual 
m, revelation, 


authority, -atlenfTon' concentration, _ _, 

accountabil^ty'-and inward fight, levels of closepp^s to Allah, 
light of^thc Essence, observation of the Divine ror^sence, 
annihilation, immortality, Dawat and the vision of AllalTart^easy 
to anhjeve for the seeker bldsjicjd with spiritual life by the 
benediction of Diviny presence gained by Ism-e-Allali'JZggt . 
I Iowcycr, it is vgry difficult to be magnanimous and ri 


obediently present in the court of Prophet Mohammad ke' 
check upon oneself forever. For it, one has to be with Allah 
pcffp^tjially. follow each and every step of the Holy Prophet and 


remain Steadfast upon it filjjlcath. Allah says; 

3 ? 


1/2 


Meaning: And worship your Lord till you attain certainty. (Al-Hijr 
99) ^ 

The truth o^i Jdrtainty is attained by the f^fget Mystics who 
are persevered upon the religion in every aspect and follow the 
Prophet completely. By the kindness of Allah, they have no 
worries. Know that there are three groups of people in the world; 
first are the veiled ones, they are the worldly people who have 
many veils between them and Allah. One of the veils is the 
knowledge which takes away from Allah and close to the world, 
Satan and inciting self. It is declared; 
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2$SjSxfl ^ 

Meaning: Knowledge is the greatest veil. 

This group includes hypocrites, pagans, liars and the men of 
inciting self. 

Verse of Holy Quran; 

£ (r~y, (T5\ IP ^[Ch n 

Meaning: (Prophet Joseph salill) And lAki not^chtirn) absolution 
of my incftingv self. Certainly, the inciting v \§ejr persistently 
comman^Nauch evil, except those upon whom my Lord has 
mcrcyr-liidccd. my Lord is Forgiving and Merciful. (Yu^uf 53) 

' x -V)) 


Second group includes the Majdhub. Although, irUthe 
beginning their soul fe Irlcsscd with the light of sainthooduwffit jr 
crflfghtcns them an^Mome hidden things are unveiled upon them 
but they could not tolerate its effects and are spiritually demoted 
being'dejected, admonis icd, amazed and absorbed. Hence^thpy 
rcrpaTn) imperfect^and unaccomplished. Eventually, theyT~are 
included among the veil ozones dueTo their deprivation oixgposis 
of Allah. * 

Thircfhj^jhe group of beloveds of Allah whose inciting self is 
completely annihilated and soul is alive. Their^nltiaf spiritual 
station is in the realm of absolute Unity and they are blessed with 
the power of reading the tablet of mind. Tneir physical and 
spiritual being is enlightened like the sun and they can see 
everything unveiled. They have gnosis of every stage of Divine 
Oneness and can be present in the court of all the Prophets and 
Saints. It is evident that the people of inciting self find pleasure 
only in the carrion world. The source of life of soul is to practise 
invocation, reflection and meditation fervently. The people of 
soul find inner peace, bliss, nourishment and strength by 
passionately drowning in the Divine vision and having the 
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honour of beholding the light of Divine Essence. They are the 
men of contemplation of Ism-e-Allah Zaat who are blessed with 
spiritual life and enlightened insight due to ultimate closeness of 
Allah. Wherever they sit, they view the spectacle of both the 
worlds on their palm or nail. One who can see both the worlds on 
his nail, does not need to read or write or acquire the knowledge 
of filling circles to make charms. The seeker who learns and 
knows the essence of every level of Divine presence through the 


contemplation of -pnve^-AL B8 Ztiat contemplation of the 

sacred name Mohammad'J^lcontefflillatiq/^^wi-e-Azflm and 
ninety nine\be^utiful names of Allah, contemplated!^ of the 
Islamic J AjjI , contemplation of Arabic 

alphqbSfcs. contemplation of verses of Quran and The ^levels 
gainecNhrough them, can reach wherever he wishes; whether it 


is ^station of annihilation of inciting self, station qtApufc 
inward, station ofj^oul or the/jstation of Divine vision:' O’ 
disobedient and immodest fools, beware! These are the raijks^rf 
Fa ki rs. If you come, you will be welcomed; otherwise Allah-dqes 
not need anyone. the Mystics always keep the Day of Requital 
in Tnei£ view and rema^nj! 




(29-b^I ) 0 Ur 

VfcJ 

Meaning: Everyday His glory manifests anew 


amazed^andjvorricd about it. they 
kno\y_fhat Allah’s glory manifest anew everyday, so sofnetimes 
they are in the state of fear and sometimes in hope, as Allah says; 



lehman 29) 


O’ dear! You must know that there is different explanation for 
every level of invocation, meditation, dreams, death, unexemplified 
manifestation, union, annihilation, immortality, station of no 
station and the Divine vision. Reality of some levels is 
understood by the interpretation of dreams, some by the exegesis 
of knowledge and some by being enlightened. Some levels are 
gained by the gnosis of Allah, observations in the state of 
closeness to Allah, spiritual states and experiences and the 
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Divine union while some are gained from the spiritual 
substitution, beneficence of eternal knowledge, ultimate vision 
of Allah after the death of inciting self which is the level of 
“death before dying”. Verily, all these levels and blessings are 
acquired inwardly and outwardly by the favour and help of 
Allah, as Quran teaches; 


(88-V) 

Meaning: And I am favoured by ,npne but Allah. (Hud 88) 

Aco, O IL^ 


The seekers of Allah having -alive §otfl ^rq^’bl^sscd with the 
levels of Divme'lrnion, the everlasting levels/ levels of spiritual 
states, levqlsi-of ultimacy of spiritual experiences, levels of 
Janii^t_c\nd Divine beauty as said; 

InAlfniia Jameelun yuhibul JamhI meaning; “Allah is Beahtiful 
and/appreciatcs beauty/ (Muslin^ 265) and the levels of observation 
of Divine beauty. On' the contrary, the seekers of the/^orid 
having dead souls; whether scholars or ignorant, arfc'tljie 
renonncers of the obligs tory prayers, drunkards, heretics, music 
lovers, evil thin kdfVAo in pan i qns of the Satan, slaves of their 



inditjn^ self and the vicious ones. Alive soul is that which .does 
the inward invocation otSAllah arteLis enlightened and t 0leksed 
with ^Jatykit. 

EXPLANATION OF DA 

The imperfect fepiters of Dawat firstly o: 


prayer for 

augury while delivering Dawat for the religious purposes. Real 
practitioner of Dawat is one who acquires power and help from 
the perfect reciter of Dawat while delivering Dawat and 
performing meditation for different ventures. Perfect reciter of 
Dawat is one who gains inward strength for his ventures from 
the accomplished reciter of Dawat by the domination of 
descended spiritual knowledge, undoubted hidden revelations 
and inspirations which bless him with unveiled spiritual sight. 
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The accomplished reciter of Dawat is one who is helped by the 
supreme reciter of Dawat in his ventures through the closeness 
of Allah, verified Divine presence gained by Ism-e-Allah Zaat, 
reading the Guarded Tablet or contemplating the tablet of mind. 
The supreme reciter of Dawat is one who is comprehensive of all 
the levels of Dawat. He is the omniscient man of Dawat who can 
view all the worlds as they remain present before him. Single 
moment’s attention of such an omniscient and omnipresent Fakir 
is infinite times better than reciting Dawat. One, who knows the 
way of spiritual ^ttehfjop i^nd yi 'ftvtcjjiwhojk , xkx^s not need to 
rrVAJFnis matters We accmmpllsbecM 


recite Dawat \ 


the spiritual 


attention whb^e'effects do not end till the Doomsdayyfathcr keep 
progress^gday by day. 

FirsflsAhe perfect Dawat which is called the Locking Dawat. 
It is -delivered by reciting Qufan with contemplation. ,By 
delivering it, Dawat by all the reciters present upon the earth is 
locked . They caruKit recite even a word of Dawat and— 
spiritually demoted. Either they suffer a disease or that couritr-yds 
struck by drought or famine or its citizens face sudden dcathT ; 

l^eroijd is the accomplished Dawat called the Key Daw^y: It is 
delivered by reciting the Quran in me state of Divine presence 
and closeness and being approved in the Moharhyiadan 
Asscmm^ylt opens the lock of the door to pre-existence, lock of 
the door tffjjemeA end, lock of the door of world, lock of the 
door of hereafter, lock of the door of gnosis of Allah and shows 
everything candidly. 


Third is the supreme Dawat called the Dawat of Divine 
Oneness. It is recited at the shrines of Saints. By reciting it, the 
seeker can meet the souls of all Saints and get answers of his 
questions. 


Fourth Dawat is comprehensive of Divine light. By reciting it, 
the reciter gains authority over both the worlds. The light of 
Essence assimilates in his physical and spiritual being and he 
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immerses in Divinity. He renounces all the human pleasures and 
tastes. Even if he takes any such thing, it is burnt and turned to 
naught by the fire of ecstasy produced by the invocation of Ism- 
e-AHah Zacit, light of closeness of Allah acquired by the 
sacrificial invocation and the theophanies of light of the kingly 
invocation. Nothing of the world and hereafter remains hidden 
from him due to his pellucid inward. Such immortal Mystics 
drink the ocean of light of gnosis of Allah, neither they reveal 
this secret upon anyone nqr cqmplain or fluster. They ever 
follow the sharia ;u^d sfpyevfor it_. / y 

So, we havadkcussed four kinds of Dawat', 

(a) The perfect Dawat i.e. the Locking Dawat 

(b) T^rsqjecomplished Dawat i.e, the Key Dawat 

(c) i*h6vSupreme Dawat i.e. the Dawat of Qrvinc Oncnci'sAvkich 


(^r^nts the etemal(I^ivine closeness and union 
W-Xbe Dawat comprehensive of Divine light which drowns in 
—thfe state of annil ilation in Allah making the (golfer 
enlightened and in mortal Fakir who is ruler upon_the 

^rld, €3 I j l J 1 ^ 

EXPLANATION OF ijAWAT OF ALL 
MARVELS WHICH GRANTS THE VISION OF 


DIVINE BEAUTY 




vV|-> 

Dawat is like the philosopher’s stone in the hand of pious men of 
Dawat which makes them independent of all desires. The inciting 
self of such pious men is continuously deteriorating. It is said; 

Meaning: Allah likes the generous Fakirs. 

There is a Persian proverb; 

L-vl DvISa S Uvt sZs/) Jl 




Ill 


Meaning: One who has no access to the sin, cunningly claims to 
be pious. 


The foundation of Dawat is the knowledge of augmentation 
and panacea alchemy. Without it, Dawat does not continue. 
There are many dangers of spiritual demotion, rejection, lunacy, 
accidents, calamities, inflictions, restlessness and instability in 
the Ilm-e-Dawat 63 . The perfect ones are absolved of all these 
dangers, they do not need to set fortification around them as they 
are eternally the ^mcn^pf,gpyitiral^tajes. If an imperfect will 
recite Dawak he TvoqF|Jre~riumcd and indulgccf in delusions. 
Practising Dchvctf 'and subduing the creation through it become 
easy if it is recited by the permission and under the supervision 
of perfect spiritual guide. The imperfect can never become the 
verita^le v practitioners of Dawafr even if they struggleTcrf^heir 
entire- life. The perfect xpractitiraej’s of Dawat are not indigents. 
They'-rhle upon the vrarld from'east to west by the command of 
AtlalT and permission of the Holy Prophet. For the Saint who-qs 
man-of Dawat, Dawat is like a naked sword in the hands, jusHls 
the Companions of the Holy Prophet had the Zulfiqar^ with 
whdefi they killea the nfidels and gained firmness upon, the 
religion 4 with certainty. 

Whe^fhe Fakir attains to the level of accomplished"^Totality, 
he firstly—grants the knowledge of Divine prcscnctTlp the true 
seeker of Allah through Ism-e-Allah Zaat and lqtsl^maSpiritually 
meet the souls pf Jill Prophets till the last Prophet Mohammad 
and the Saints who will come till the Doomsday. He meets and 
shakes hands with all the Saints, true believers, Muslims, 
Ghawth, Aqtab, Fakirs and Dervishes, and comes to know each 
one of them by name. Just in the beginning of Dawat, the 
spiritual guide acquaints the seeker, by the power of glorification 
rounds, with the names and status of all the title holder Saints, 


63 The knowledge of Dawat 

64 The sword of Ali Ibn Abi Talib given by the Holy Prophet in the battle of Uhad with 
which he won all the battles. 
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men of Dawat, men of invocation and reflection, men of mystic 
struggles, men of Divine observations, men of inciting self and 
sensual desires, men of alive inward, men of immortal soul, 
Dervishes and Fakirs present in every street of every town of 
every city of every province of every country. That is why, 
Dawat recited by the permission of such perfectly accomplished 
possessor of Dawat solves all the problems and fulfills all the 
objectives. 


The perfect and^cQmpMTl'pdJ^factMeoer of Dawat is himself 
the key of totality. Afj^-alVwhat is thejrltilnacy of such a man 
of Dawatl lltk'achicving the final rank oVprophet iC/seal after 
accomplishjn^'in all the preceding levels. In \\<h\chpawat the 
seeker performs rounds of recitation of Quran imthe coifipany of 
Allah s< and converses with Him? In whie a Dawat thej^steker 
performs rounds of recitation M|Quran in the company pCSouls 
(rf alM’rophets and Passengers from Adam till the last PropjjQt 
Moham mad? In which Dawat the seeker performs rounds^pf 
recitation of Quran in the Mohammadan Assembly in—the 
company of Prophet IV ohammad, his great CompanionsTTjie 
sacred martyrs-Hassan bin Ali and Husayn bin Ali and/all the 
other Companions of tlfi^JToly Prophet? In which Dqmttd the 
see ker per forms rounds of recitation of Quran in the c^ 
souls o£mll the Saints, Fakirs, Dervishes, Ghawth, 

Awtad, immprtal Mystics united with Allah, title hoi 


Da^ 

iany of 
tab, Abdal, 
er Muslims 


and true beh$jrfsrs? While doing rounds ofreBka^on of Quran 
during Dawat, thotisands of inspirations descerid upon the reciter 
from Allah. Souls of all the Prophets, Saints and true followers 
of Islam as well as all angels gather around him and sit in rows at 
a distance of one span from him. By their permission and order, 
the soul of reciter attains the Divine closeness. When he visits 
the shrine of a Saint at night and recites Dawat sitting beside the 
grave of Saint which is like the naked sword, he gets answers of 
all his questions and comes to know everything about the past, 
present and future from the Divine presence. Such seeker is the 
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veritable practitioner of Daw at and is entitled to recite it. His 
being is entirely forgiven, neither he needs fortification nor has 
any danger of demotion. He is the immortal Mystic and the Fakir 
blessed with eternal union of Faqr. After accomplishing in 
Dawat, the perfect possessor of Dawat views both the worlds 
upon his palm or back of nail, wherever he is. This is the level of 
man of Dawat who is proficient in delivering Dawat at the 
shrines gaining Divine presence by the contemplation of Ism-e- 
Allah. Hadith; _•< 




Meaning: WheAyou are worried about your 
from the^sjobH' of shrines. 

Wh^nthe omniscient Mystic is engrossed^ Divine dBqs^s^uch 
as ^slivering Dawat or contemplating Ism-e-Allah Zaat^m ,the 
dcstrWlc state of DiWic presbtTct. the hidden treasures of the 
part'and Whole Jjedome evident upon him. Likewise, when, a 
Saint-is spiritually attentive towards reflection and mcditathwHn 
the-stdte of Divine love, he is blessed with gnosis of AllaFTalfid 
ob^eJv)nion of the light of Divine Essence. At that time, the 
grand Throne trembles a\^d_ wi shes\^Wou I d that 1 was the-floor 
of eaftpf the men of Allah would have conversed with Allah and 
perfornj&l Divine deeds sitting upon me.” The angels regret, 
‘Alas! We;hre not humans, otherwise their clcvatcd(jc^ls would 
erred upon us.” The merwofVMlah hold these 


also have be 

exalted levels due 1 to the beneficence of ctcrnaFknowledgc which 
is bestowed upon them by the grace of Allah. Allah says; 


1 conf£ 
due to 


Meaning: (Allah) taught man that which he knew not. (Al-Alaq 5) 

U? Jl /ft [j' J''f 7J fl 

0 (jT k-s-U? 
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Meaning: Bahoo says to you, listen carefully for Allah’s sake! 
Implore Allah to grant you His gnosis, vision and union. 

Qudsi Hadith; 

Jli \%& dr 5 5 MQ sSUJt 14 s'iUJ 1 14 iStJ 

c«7 } 

w it is upto him 
rs Me. 


Meaning: 1 am 



perceive 

how he pCTchives Me. I am with him when he v 
When he^emembers Me secretly within himself I also pmcmbcr 


4 V111V111UV1 mill 1 11 14VV. ^umvi m^. A1 IA JJWAUVAU T WA 41 . 1|1 m I 41_1 

com^towaids Me, I goja yard near him and if he covers a yarddfo 
come~to Me I go twmycjrds ncar/him. If he walks towardsTVlc. I 


run towards him. (Sahih Bukhari 7405) 

3 /C<3 


(/) 


ir~wr 






Ur 



/hich 


V! v v<ii 

Meania^ Whoever annihilates in Allah, turns to ligl 
immerses in the Divine light, hence he becomes Or 
and gains immortality. 

The Fakir, wh|f attains the ultimate level o^|tjt i.c. Sultan of 
Waham 65 , is blessed with the revelation of entire knowledge 
from the Divine closeness. The messengers from Allah bring 
infinite inspirations to him which contain the hidden and 
intuitive knowledge of religion. The immortal Mystics cover 
thousands, rather lacs and crores of spiritual stations in just a 
moment by the contemplation of Ism-e-Allah Zaat. The malice, 


65 Waliam is the inner state of spiritual connection and esoteric conversation with Allah 
which is possible only through the perfect spiritual guide, hence the spiritual guide is the 
Sultan of Waham. 
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hypocrisy, falsehood, filth, spite and the rust of evil thoughts as 
well as misapprehensions, satanic whispers and depraving 
obsessions are completely exterminated from his existence. 
Except the Ism-e-Allah Zacit, there remains nothing in his 
enlightened inward which is blessed with eternal Divine presence. 
At this stage, his soul gains Jamiat and he becomes an 
enlightened ruler upon the self. This level is possessed by the 
Fakir who is annihilated in Allah. He can elevate his seekers to 
any level of Divine^presenc^by the effept of his spiritual sight. If 
the veritable invoker 'blesses someone' \vith/his spji'itual sight, it 
affects his whole^existehee. By inscribing the. impression of Ism- 
e-Allah Zaat 'beautifully on the body with fi tiger." kcepihg ft before 
eyes, It jtcttr' engraved upon the entire physical aricL-spiritual 
beinm^AJthough, by the contemplation of Ism-e-Allah-Zaqt and 
effect of the sight of spiritual < guide, the dead inward of the 
disciple receives thfe j warmth ,-Qf invocation but this is an 
imperfect level. It cannot be trusted unless the disciple hasThe 
observation of Divine >resence, is drowned in the gnosis of 
Allabjand blessed ^yith the presence of Mohammadan Assembly. 
As, ego and undesirable temptations may arise in the begihner- at 
thiknmtjal level keepingyhim awayjfom the real Mohan{jpa9an 
Faqrnnd’gnosis of Allah. 

By practising which Dawat, the objectives of both the worlds 
are achiey^a^By reciting Quran in which Dawat, thousands of 
armies of pagans, liars, brigands, hypocrites and 

heretics get admonished, lose control over therhsclvcs, come to 


the reciter of Dawat and accept the Mohammadan religion? By 
reciting Quran and beautiful names of Allah in which Dawat, all 
the enemies get blind and come to the reciter for reconciliation, 
hence gain their sight back? By reciting Quran in which Dawat, 
all the enemies become lunatic and their entire army loses 
consciousness; neither they remember their weapons nor the 
family and are left speechless, astonished and worried. Until they 
see the reciter, they do not become stable or regain 




116 


consciousness. By reciting Quran in which Dawat, all the jinns, 
humans, angels and supernatural beings are detained just on 
beginning the recitation of Quran? It is the Dawat which is 
recited at the sacred tomb of the Holy Prophet in the sanctuary of 
Madina. To recite it, firstly the name of Holy Prophet 
“Mohammad Ibn Abdullah” is written upon his sacred grave 
with finger. Then the reciter writes the following verse upon the 
grave with his finger; 



gold and silver? By reciting which Dawat, the reciter becomes 
indifferent to the world and hereafter? His heart becomes sated, 
contented and independent of desires after being blessed with 
righteousness. He remains immersed in the vision and gnosis of 
Allah and is never inclined towards the world or hereafter even if 
the Solomon empire is offered to him. Liberation from desires is 
better than begging during poverty, as it sanctifies the inward. 
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Then, the inward complies with the soul and opposes the inciting 
self and eventually separates from it. Hadith; 

(j«> jjjl Jl I jjjti cJjJs 3 U*j3 LpJJt ^ 

Meaning: The world is like a bow, its accidents are like arrows 
and humans are the target. Salvation of humans lies only in 
running towards Allah. 

Allah says; L r~\ ||~ , |_ _ 

Meaning: App"Verily (on the Day of ResuiTection) ympwill come 
to Us all alonc as We created you (all alone)Mthe first time. (Al- 
An’ai^^ \ // 

Ij^f^ct Dawat is racked only the seeker having alive soul. 
By reciting it, every problem is splved by the grace of Allah-and 
all ventures are edmple:ed by the benediction of recitatidrf of 
QtTfaTy As soon as the s ;eker, whose inward and soul are L alive, 
starufreciting thcWacco nplished Dawat, inspirations beginjto 
descend upon his heart ‘egarding his spiritual goals. Hchc^hc 
achieves, all his goals anfUsucccccNAn his undertakings. \Vhen 
the possessor of Waham blessed with the Divine spfrKrccites 
Dawatf Tie listens a voice from the Divine Unity. It is the key of 


totality which resolves all the issues in just a blink of an eye and 
grants the union of Divine beauty revealing every reality. There 
is the Dawat or spiritual absorption in which the reciter 
approaches the destination and achieves the objective by the 
closeness of Allah gained through the contemplation of Ism-e- 
Allah Zaat. However, all these kinds of Dawat may delay the 
task. Dawat of the proficient is faster than the wind and the 
flying bird. Instantly as he expresses his objective, he receives 
power and help from the souls to accomplish it and it is done. 
However, it may also take time. The accomplished practitioner 
of Dawat of totality performs all the tasks by his powerful 
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attention, contemplation, authority and concentration as all his 
deeds are based upon the closeness and Oneness of Allah and 
His gnosis and union. He is blessed with the power of all-seeing 
and can view everything of both the worlds which remain 
present before him. The proficient practitioner of Dawat knows 
every reality and possesses the most powerful sight owing to his 
ultimate level of closeness to Allah and Divine presence. When 
the perfect possessor of Dawat attends towards any matter to 
solve it, it is, in fact, the attoitipn, of Allah towards that matter. 
He does not even need,lq ritovc his lips^^sdfvp the issue. This is 
the Dawat WiiehXis 'recited throdgtis^plr^uhl-sattention. If 
someone t.acfes demotion in his spiritual rank by reciting Dawat 


or makii^ chtirms by filling circles or due to supcrnahrpd^or evil 
being'g'lhen what is its remedy?^ is to contemplate Am^e^AlIah 

to 


Zaat. Only the seekers having gnosis of Miraf 0 are c 


dtp the veritable Dajvat. Tneyjare blessed with the visigwSof 
AUa-h-which is absolutely out pfThc reach of seekers of carrion 

O 


world. 


if j\m Jj 


who are bounded in the \ hysica 

t m 

Meaning: The seeker having alive soul only seeks thc^vjsion 
Allah aj@u converses about it only. 


of 


bj Jj 

I i)j l ij) Jl 
Meaning: The witness to the life of soul is that it is always 
attracted towards Allah and wants to have awareness about Him. 




66 Ascension to Allah. Arabic word Miraj refers to one night journey of Prophet 
Mohammad through the seven heavens to the court of Allah where he had the pleasure of 
ultimate vision and union of Allah. 
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m>I jb Jl js Jb b ^3 
m)I {jr'l i/Ci lj^ 

Meaning: One of the great secrets of Allah has been revealed 
upon my soul that one should put a cross on everything other 
than Allah. 

fir l> jt \f 



Meaning: The light of invocation turns the invoker into light as 
well and carries him above the Throne. His entire existence 
drowns in the light of Allah and he quenches his thirst with the 
ocean of Divine light. 

9>*l/ c/L Jj / J# f* 

9>it vUj ) hj )j> S 
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Meaning: I have lost my heart to Allah, now I am without heart. 
1 keep reading the lesson of vision of Allah day and night. 


9>-> 


J j j (V# 

tJbji X) 9^J 

Meaning: I asked my heart, “Have you beheld Allah?” It 
answered, “Allah can be beheld only by the one who sees none 
except Allah.” 



Meaning^For the seeker whose inward is perpetually ^engrossed 
in th^vfsion of Allah, it is justified to say that his iWard and 


soul have become the same. 

M/CJ L jfl 


ard ; 






'C-a a 


j&\ j of oy } o ,j o^ j ‘ _ 

Meaning: One, wb^>se self perished in the closeness of Allah,-his 
inward jrecamc the soul a^nd soul immersed in Allah. 


% 

J 


> 1 / ^ S \yi !> 

Meaning: TncyWay' to gnosis of Allah and Diviiiy presence starts 
from the inwara of the seeker. When the seektef is blessed with 
them, his physical and inner eyes become one and the same. 


I'jy. MA >i i“ Jji 


r>i j L 9^j ’ J 

Meaning: I have been blessed with the vision of Allah since pre¬ 
existence and will remain engrossed in it till the eternal end. 



121 


-v 


(*■ j>J A f~ ^ Cf j 

Meaning: I surpassed duality and became One with Allah in just 
a day. I do not deny the Truth as I behold Him every moment. 

aj-fj Irf ijb\}i Jl 

j'Wifei 0 / s 


Meaning: Only orient 


. rousimdMdjfc^ 

absolutely iih^iejse^irfJrviruly beinjpStmdqTJroj^ 

jlj Jp iJjP jj O^J 

A 

JL 4 \j V £>/> 


level where one is 
veryone. 





Meamipg: When one’skinner tjjypsj of gnosis are 
beholding the Divinc'lj'ght. thcAScrct of Divine light is rdfeajgd 
UPorTh im. 

AlTqh says; 


tl-£$\/\\ 0 I tl Jj^f fci 

Meaning: Whoever is blmd (to the vision of Allah) hero, (mThis 
world) will remain blind in the hereafter as well. (Bani-lsrail 72) 


(0 


One mtrsifWvc understanding about every kind o f'Dfyjwat, Ilm 
e-Dawat, wi'sdphi of Dawat, power of Dawat&a t)|ct of Dawat, 
permission of ut&y^at and the spiritual aspects of Dawat. There 
are five keys of Dawat which are acquired by the decree from 
the Divine presence and Oneness. The imperfect and the 
emulators are unaware of these keys. These keys can open every 
kind of lock. First is the key of bountiful beneficence; second 
key is to know the eternal destiny by reading the Guarded 
Tablet; third is the key of spiritual substitute; fourth key saves 
from the demotion in spiritual rank, disturbing thoughts and 
distractions; fifth key is the power possessed by the perfect 



122 


practitioner to view every deed and Dawat of his every disciple. 
These all are the keys of Dawat whose origin is the Divine 
Oneness. It is not easy to deliver Dawat and capture the 
supernatural beings. One may face one lac and twenty three 
dangers of spiritual demotion while reciting Dawat. Some suffer 
demotion due to the lunacy caused by the obsession of 
knowledge; some face it due to the poverty, destruction and 
mistrust brought about by excessive recitals; some are demoted 
as a result of their ego and lustfuLdesires while some due to the 
inclination of crcationAowurds tltem' and their jevil desire to 


— ------ 

them XT he' profit i cn t practitioner ok Dawat is the perfect 
il guide whose seekers are dominant over every kind of 


subdue 
spiritual 

demot ioi^ubtvcry level and station. Perfection, accomplishment 
and cdfttinuity in Dawat are acquired by thd^dloseiWs to the 
visiorTof Allah which vivifies the inward and enlightens fife, soul 
marking them observer l>f the secrets of Lord. Demotion aptualTy 
means to be inclined-do wards other than Allah which eventually 


stoops one down to false iood. 


(/) 






(/ > W' 1 . If 


Jv 


Meanii^tThe nature of proficient is blended with obedience and 
modest^ and his Dawat is the perfect kindness of AJ -1 ' 

%, 


w. 


& 





k-JV Mil yfC 

Meaning: If an imperfect would recite Dawat, it would bring 
trouble only. Dawat brings reward only if it is recited purely for 
the sake of Allah. 


Some seekers who are practitioners of Dawat are entitled to 
give its permission by the order of perfect spiritual guide. 
Congratulations to the possessor of Ilm-e-Dawat who can recite 
Dawat in every condition. Unlike the imperfect, the proficient 
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does not need to abstain from any human pleasures, he can eat 
and wear whatever he likes. In whichever way he recites Dawat, 
it is delivered. One who recites Dawat for worldly people or 
wealth is foolish and imperfect. Certainly, he does not know the 
verified way of reciting Dawat. The real man of Dawat is 
independent of all desires and needs nothing from anyone. If he 
delivers Dawat in the state of wrath by reciting verses of Quran, 
the Kaaba, the grand Throne and all the mosques of Muslims 
start trembling. Felicitations^unpn such a man of Dawat who 
bears the pains inflicted from people mpf do nof hurt them in 
return. 

^ f A d 

> L 




✓ 


0 


Mc^artfng: I am the perfect practitioner and guide towarckCAlJah 



as the Myshp/Dci vish blessed with Faqr and vision-of 


a^wgi 
AUah, 

Only Allah! Eve retiring other than Allah is lust. 

Meqjjifi^: Blessings upontHc HolyVrophct who is the b£st of all 
creation, upon his Progeny, Companions, followers and, Saints. 





EXPLANATION OF TERMINOLOGIES 


1) BE AND IT BECOMES 

“Be! And it Becomes” is the command of Allah and is referred 
five times in the Quran. It is transliterated as Kun Faya Kim. The 
command by Allah when He decides upon a thing is Kun 
meaning “Be” and “it Becomes” immediately which is from the 



o 


stronger. 




CERTAINTY 

:es of certainty; 


a) The knowledge of certainty is the first degree of certainty. It 
is thdcejftainty gained by listening or reading about any fact 
or knowing about it from any other source. ThisJdcgrcc is 
mystically- "galled Ilm-ul-Yaqeen and %s \£wh s idered the 
weakest level of certainty. 

b) The eye of certainty is the second degree of certainty 
achieved by seeing or observing the fact whose knowledge 
was gained, it is called Ain-u\-Yaqeen. 

c) The truth of certainty is the final and strongest level of 
certainty gained by personally experiencing the known and 
observed fact and reaching the core of its truth. This level is 
called Haq-ul-Yaqeen. 
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A simple example to explain the concept could be that knowing 
the fact that “fire bums” is Ilm-ul-Yaqeen. Witnessing something 
being burnt is Ain-ul-Yaqeen. If one’s finger is burnt and one 
experiences how fire burns then this is Haq-ul-Yciqeen. The same 
is spirituality which is more experience than knowledge, though 
without a doubt knowledge plays an important part. 


4) DIVINE COVENANT 


In pre-existence, ^11 ah topkSprbmise from the souls to always 
consider Him their Lord 1 andJ[VI aster by ^skin^, ‘^m I not your 
Creator and Provident?” and the souls replied’ TYfcs! You are.” 
(verse 172 Sura A’raf) That promise is referred to/as Wada-e- 
Alast or the Divine covenant 

5) DIVINE LIGHT | , ‘ y 

"{fieDivine light is specific for Quranic word Nur. The Unknowable 
and Transcendent-Divine Essence first of all manifested Himself 
in-the-form of Nur and that was the Nur of Mohammad whtchls 
thcrWundation of ipreation and is concealed in everything of the 
co^q^. Whoever reacres that Nur in his inner being .by 
following the spiritual jmh, com^sjjr light from darkless*and 


finds the Reality. 


6) DD 


.OVE OR LOVE FOR ALLAH 


The Persian rrfystic term Ishq is translated Divine love or 

love of Allah. Ifius not the love of Allah amongst other loves 
such as love of family, wealth, world, hereafter etc. rather it is 
specific to that intense love for Allah which dominates and 
removes the love for all other things except Him. Only the 
Divine love is true love. 
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7) DIVINE ONENESS 


Refers to the basic pillar of Islam Tawhid which is the 
indivisible Oneness concept of monotheism in Islam. For 
common Muslims Tawhid means that Allah is One, He is the 
sole Creator, Master and Sustainer but for the Mystics Tawhid 
means that only Allah exists and none else. They become one 
with The One and see Divine Oneness everywhere, which is 
actual Tawhid for the Mystics. 



8) GNOSIS 

The Arabic Marifa is translated as gnosis qfj^lUtfi ^It is the 
vastest term of mysticism that gives a new meaning at every 
spiritual level. Basically, it refers to the knowledge and 
recognition of Allah which keeps on increasing as the lover of 
Al(nTif^progresses to^Ards His closeness, hence reveahTjjgw 
dimensions at every stage. It includes vision of Allah, knowledge 
ef- His Essence-cind attributes, acquiring the attrijbut^, 
annihilating in Him and finally becoming One with the Essence 




v. 


having His ultimate gno; is. Since Allah is Infinite, His Marifa )is 
also wkT 


personal,!. 


ihdless. The invcmation and contemplation of Allah’s 
al.name are the foundatiWof Marifa. It can be gained 


from the in ner sources like the intuitive and inspired l^nhyledge 
well as outer sources like the spiritually effective Sufi 
;hines4ffS&wv^rds of the perfect spiritual guidp. K 


as 

teachings 


9) 


INSCRIBES 
BODY 


PRACTICE OF ALLAH’S NAME ON 


Refers to the mystic exercise Mashq Marqum-e-Wajudia. It is the 
mystic exercise in which Allah’s name ^if is inscribed on body 
with the index finger in a particular manner. The powerful 
theophanies of Allah’s name purify the soul of the inscriber. 
However, this practice is effective only when performed after 
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taking oath of allegiance to the perfect spiritual guide and having 
his permission. 


10) INVOCATION 


Invocation is translated from Arabic/Quranic term Dhikr which 
means to remember Allah through repeated recitation of His 
name. In the Sarwari Qadri order, invocation is done with 
breaths instead of tongue. 


11) ISLAMIC C 



Declaration of Islamic faith by saying 


La illaha ilAllahoo Mohammad-ur-Rasoohdlah, 



Im/t ^ Tayyab 


mcan^pgi^“Therc is no one to be worshipped' but iKfl^h and 
Prophet Mohammad is His Messenger”. 

LDITATION 


1) MEI 


12) M 





'Meditation stands for tie Arabic word Muraqaba. Muraqaba 
comes from Raqibun vhich in Arabic means the watchful, 


careful observer, ( vigil: ,nt, wakeful. Ar-Raqib is one ©£—me 
beautiful names of Allah which means the One Who is Ev er 
Watchful. Literally, Murttqaba means to watch over, to take 
care of or to keep an eye. Mystically, it is to prevent the heart 
from d%rvihing other than Allah by focusing entires Attention 
upon Ism^Allah Zaat. - ' 


13) OATH OF ALLEGIANCE 



Oath of allegiance refers to mystic term Bayah. When a person 
takes Bayah to the spiritual guide, he becomes disciple and 
hands over himself to his spiritual guide in exchange of spiritual 
guidance. This, in fact, is a pact between Allah and His slave 
which eternally bonds the spiritual guide with his disciple. 
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14) PEOPLE OF CLOAK 


“People of Clock” is English phrase for the Arabic phrase Ahl 
al-Bayt which means “People of the Prophet’s house” and refers 
to the five most sacred entities; the Holy Prophet himself, his 
loving daughter Fatima, her husband Ah Ibn Abi Talib and their 
beloved sons Hassan and Husayn. They are titled as the People 
of Cloak because once the Holy Prophet took them under his 
holy cloak and recited the verse 33 of Sura Al-Ahzab for them, 
meaning “Allah jtrtcryi$ tnOpnj ^c f ix>rp you (every kind of ) 


le (Prophet’ 



15) PIETY 

.(( ' 


Y. 



:ahs to 


Piety is translated from the Quranic word Ttiqwa which means 
havfSfear of Allah, abstain from sins and adopt pious deeds, but 
state of soul’s closeness to Allah. [ Taqwft 


a^c'fear 
najtstic^lly Taqwa 


refers-to inner purify of 
havcfjic vision of Allah. 

l4j&FLECTI(iN 


a person which ultimately leads l^m^o 


i Persian mystic 


Reflection stands for the Persian mystic term Fikr which means 
to ponder over the spiritual matters. According to SultifrT'Bahoo. 

ong with Dhikr i.e. invocation to have the gnosis 


Fikr is •~ 1 ' 
of Allah. 



17) SEPARATION AND ISOLATION 




The Arabic mystic term Tajrid is referred to as “separation”. 
This mystic level is gained after complete inner detachment from 
everyone other than Allah. 

The Arabic mystic term Tafrid is referred to as “isolation”. This 
mystic level is attained by negating one’s own self. Tajrid and 
Tafrid are two basic levels before reaching the level of Tawhid 
i.e. Oneness with Allah. 
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18) SELF 


Self refers to the Arabic word Nafs. The nafs has four layers or 
levels. Each layer annihilates into the next upon its purgation and 
the nafs elevates to next level. The first layer incites man to 
commit sin and is called an-nafs al-ammarah i.e. the inciting 
self. On purification, it elevates to next layer which blames and 
repents, it is called an-nafs al-lawwamah i.e. the repenting self. 
The third layer inspires before committing sin and is called an- 
nafs al-mitllumma kc.^the iTtspirlrfgj^clfV-^hcrcas, fourth layer is 
pure of sins and is at (ge^eeH^is called jUi-naff 
i.e. the peaceful Self.' 

19) SPIRITUAL DEMOTION ✓ 

Refelsdp the Arabic/Persian word Rujjat. The spiritual journey is 
in |a£ft)jfhe ascension gurney of the soul. If the seeker dtfsob^ys 

against jthe laws of spirituality, breaks 1 



mutma ’innah 




thg_spiritual guide, g< 
th& laws of sh. 


If 




emains stubborn 
physically as well. 

20) SPIRITUAL ECSTASY 

% 

The Persian/ mystic term Masti is translated 


commits) any undesirable act, ticAis 


:vel which is considered Rujjat. If hc 


d tech^ dcd to a lower I: 
repents sincerely, he is (levated back to his level otherwi se nA t. 


upon his sin, his demotion m^hjf^sts 
\*/ 0 ^ 


/s 


spiritual 

ecstasy or fi€nj! \tfi It is the state of soul ^i^rf it is deeply 
immersed in the intense love of the Beloved by the invocation 
and contemplation of Ism-e-Allah Zaat or on beholding the 
Beloved. The lover remembers none but the Beloved. 


21) SPIRITUAL GUIDE 

Spiritual guide is English term for the Arabic word Murshid. 
Murshid is Quranic term and is also one of the attributive names 
of Allah. Murshid is not only the spiritual guide of the seekers 
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of Allah but also their spiritual doctor who treats their inner 
diseases and trains them inwardly as well as outwardly as a 
spiritual instructor. No one has ever reached Allah without the 
guidance of a perfect Murshid. 


22) SPIRITUAL SIGHT 


: IS. 


raight 


Persian word Nazar is translated as the spiritual sight. It is 
specific for the effective sight of the perfect spiritual guide with 
which he cleanse^, and ptirifid^ the /^oul and inward of his 
disciples as well as^mpafts Ihc irincr knowlcdgc/an^l/clcvatcs them 
spiritually. 'rfot'bounded by time and space. If the spiritual 
guide is perfect, nis sight can affect his disciple \Vhcrdver he i 

a /In 

^ 

The Quranic term Siratre-Mustqeem is referred to as the stfai 
path.'The first Sura otyQuran Al-Fatiha defines the straight path 
as the path of tbPsc fecial men of Allah upon whona—We 
b estow ed His favour. It is the path which leads directly to Amm. 

240$JFI HIERARCH Y 

There exists a hierarchy of chosen^Saints who spiritually govern 
the sy^&jti of world by the order of Allah. Their total jhtrajiber is 
356 wmgh/is increased during calamities. This mfia^er never 
decreases,'il/anwof them dies, he is replaced by spine other and 
a new Saint-^ added in the hierarchy from the world. The 
hierarchy is as; 


GHAWTH- The chief of all Saints who is empowered by Allah 
to bring succour to suffering humanity in times of adversity. The 
Arabic word “Ghawth ” literally means succour, help, deliverance 
from adversity. It also means the one who redresses other’s 
grievance and comes to rescue. He is only one in an era and the 
Universal Divine Man (Al-Insan AI-Kamil) of his time. He is 
also called the Qutb-ul-Aqtab i.e. the Qutb of all Qutb and is the 
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spiritual successor of the Holy Prophet. He assigns duties to all 
the subordinate Saints and heads them. 


QUTB- Qutb is Arabic word literally meaning the axis or pivot. 
Plural of Qutb is Aqtab. There are three Aqtab in an era and are 
assigned different areas and duties by the Ghawth. 



AWTAD- Literally means the pegs or mainstays of earth, as 
mentioned in verse 7 of Sum An-Naba. There are present five 
Aw tad in an era who j 

SAYYAH 

Literal ly^^medns “the traveller”. They are seven in number and 
theip jot^is to travel around th^ world and help thc'vpcdplc in 

““‘A- , , (1 A 

m o yy . t ^ 

AfkuAh-Abdal is an Arabic word literally mcanintyAfrhS 
ehanged ones”. These Saints are named so because thejPfiaVe 
c hang ed their undesiratle traits into desirable ones. According 
to a Hadith, there arc fo: ty Abdul in an era appointed in different 

a, ®'> pj | pi 

Remaining 300 Saints of Sufi hierarchy are called the Abtal (the 
great onc^i*and they include the Akhyar (the virtuous ones), 
Nujaba (the nobles), Nuqaba (the chiefs), and^olfeep-common 
Saints. 

Note; Detail of Sufi hierarchy is taken from Sultan Bahoo’s 
book Mahak-ul-Faqr. 


25) SULTAN-UL-FAQR 

Sultan Bahoo has mentioned seven Sultan-ul-Faqr souls in his 
mystic treatise Risala Roohi Sharif. Six of which are: Fatimah 
daughter of Prophet Mohammad, Hassan of Basra, Shaikh Abdul 
Qadir Jilani, his son Shaikh Abdul Razzaq Jilani, Sultan Bahoo 
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himself and Sultan Mohammad Asghar Ali (may Allah bless 
them ). Sultan-ul-Faqr also refers to the Universal Divine Man 
(Al-Insan AI-Kamil) of an era who is the heir of Divine Trust of 
Faqr and is appointed on the throne of Divine guidance and 
persuasion as the perfect spiritual guide to guide the seekers of 
Allah on the path of Faqr. He is Sultan-ul-Faqr because he has 
complete authority over Faqr. 


r 



slated aii/4hi 


fagflXxffi believer. A 
im as a 


26) THE TRUE BELIEVER 

(f~>\ 

The Arabic word Morrtki _ 

Momin can be ''distinguished from a common Muslin 
Muslim accepts Islam just verbally or just because he is born in a 
Muslim family. He follows Islam only outwardly but titfTtylotnin 
reac l^s^the essence of Islam following tpe'sfti ritual path and 
worsjrips Allah while l^cholding Him with perfect faith. ''Refdr to 


Su. 


M iura<a und T d the 

27)~THE SPIRITUAL OR INNER BEING OF HUMA%} 

The' Mystics haveTrcvcc led that tjhe spiritual or inner being of 
hufnjtns has seven subtle layers or parts; 


f Wcady expl; 


ained) 


g) 


Thej/V«/.s i.e. the self (already ex 
Thel $cilb i.e. the inward 
Th^Sa^Le. the soul. 

The Sir'’/ i .esthe secret. 

The KhcifK &?the hidden which is the Di 
The Yakhfa i.e. the concealed which 
Mohammad. 

Ana i.e. the core which is the Divine Essence. 



Light 


The spiritual journey of human starts from Nafs and 
accomplishes when he reaches Ana i.e. finds the Divine Essence 
within himself. 
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28) TRUST UPON ALLAH 

Arabic word Tawakkal is translated as trust upon Allah. 
However, Tawakkal is specific for Allah. It is to trust only upon 
Allah in all matters and in all states. 


29) TRUTHFUL 

It represents the title Siddiq which means “the man of purity and 
veracity”. It is basically the title of Abu Bakr, as Siddiq also 
means “one who Agnfred”ufyd Abu. Bdkr verified the Miraj of 
Prophet Mohammad when m^infidelsNle^ed^/This is also the 
title of one Wtt^e four rewarded groups mcntiopccfm vtp^c 69 of 
Sura An-Nisa in the Holy Quran. Allah saysy^ydlah has 
bestowed His favour upon the Prophets, the truthful, ti^e^iartyrs 
andlth^righteous. And excellent are those as companions.” So, 
the tiuthful are raided second to the Prophets. ThiS^grpup 
includes the Companions of the Holy Prophet, Fakirs and 
-perfect Saints of-hisumijna. 


c- 







% 









GLOSSARY OF ARABIC/PERSIAN 
WORDS 


Abdal Spiritual rank of Saints meaning “the changed 

ones”. 

Ahadith Plural of Hadith, the sayings of the Holy Prophet 

Alif Alif is the first Arabic alphabet and it refers to the 



called the king of invocations. The prior three 
being ‘AllaHoo ‘Lillah and ‘LaHoo The 
invocation of Hoo raises the spiritual levels of the 
seeker most quickly, provided it has been granted 
by the perfect Sarwari Qadri spiritual guide. 
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Ilm-e-Dawat 


Ism-e-Allah Zaat 


Ism-e-Azam 


Jamiat 

Jfc 




Knowledge of communicating spiritually with the 
souls of Saints. 

Ism-e-Allah Zaat is translated literally as “the 

personal name of Allah” and it refers to the name 
1 ^ 

iSi . It represents all the Divine attributes and the 
Essence. It is the most powerful name of Allah as 
it includes the powers of all other attributive 
names of Allah. 

Ism-e-Azam literally means the greatest name of 
Allqlrflmdttagst His ninety nine beautiful names. It 
: ijiekai^e whim atp^tii 

^^ioserecitation^oTves.all 

confirm that Ism-e-Azam rqfer^ / to/ts,jn-e-Allah 

Zaat ajj| because no other name of^Allah is more 

i.Cl 


all. His powers and 
e^problems. Mystics 


7. 

Masakeen 

Miraj 


'h 


Miskeen 


powerful than the Divine name i 




Jamiat is a, mystic term,having multiplevpttapmgs. 
It may refer to spiritual powers, stability, ne^iee, 
accumulation or satisfaction. It is also thejhighe6f 


piritual 


level whereby all the preceding Revels 


iccumulate in the being of the seeker. 

A prayer for safety from the Satan. 

Jne who cannot tolerate the effects of theophanies 
d loses his^senses. Hence, due to his lost and 
absorbed state, does not follow sharia 1, properly, 
neither progresses on the spiritual journey. 

Plural of Miskeen. 



Qudsi Hadith 


Ascension to Allah. Arabic%vcfol Miraj refers to 
one night journey of Prophet Mohammad through 
the seven heavens to the court of Allah where he 
had the pleasure of ultimate vision and union of 
Allah. 

Literally “Miskeen” means indigent or meek 
person but mystically it refers to the Fakir who 
stays with Allah permanently, as "Miskeen” is 
derived from the word “Sakin” which literally 
means “stationary” or “staying at one place”. 

Words of Allah stated by the Holy Prophet. 
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Qutb 

Rehman 

Saifi Dua 
Sadat 


Spiritual rank of Saints meaning “the axis or pivot”. 

Attributive name of Allah, meaning “The Most 
Compassionate”. 

A prayer for spiritual assistance. 

Plural of Syed, descendants of the Holy Prophet 
from Ali Ibn Abi Talib and Fatima-tuz-Zahra. 


Sarwari Qadri 



Sarwari Qadri is the spiritual order of Hazrat 
Sultan Bahoo which starts from the Holy Prophet 
and reaches Sultan Bahoo through Shaikh Abdul 
Qa™Fy|ilaifr? Sar^ar means the leader, Sarwari 
I /-'•'fneaos. related t<^ Sgmar-eMHm (Leader of the 
worlds rProphetMVfohajm^dAQ^dir means All- 
Powerful, Qadri means reldt^djo Shaikh Abdul 
Qadir Jilani. 


Sunna 
Sirat Bridgt 



Waham 


Zulfiqar 


Sharia is the set of Islamje^Laws wkjtichv'include 
obligations like the prater offered at'fixed five 
times a ||cmw fasting in the month of Rarrta^ap, 
paying Zakat, perforrriing Hajj as well a^Afirraqs 
like telling the truth, fulfilling the promises, 
'eiling of women from strangers, helping the 
teedy etc. Sharia also forbids evils like (nalong 
tartners with Allah, cheating or lying, thplt, 
idultery, backbiting, blaming others wrongly etc. 

1 $tje_ways and s manners of the Holy Prophbt 2 

Sirat in Arabic means a way or a roack-afcording 
to traditions, it is a bridge or road which passes 
from the top of hell. In a Hadithi it instated that 


the Sirat bridge is thinner^th; 



air, sharper 


than a sword and hotter than fire. In the hereafter, 
every human would be macte to cross it, the true 
believers will pass over it quickly, some will 
cross it with difficulty while others will slip and 
fall down in the pits of hell. 

Waham is the inward state of esoteric connection 
and spiritual conversation with Allah which is 
possible only through the perfect spiritual guide. 

The sacred sword of Ali Ibn Abi Talib given by 
the Holy Prophet in the battle of Uhad with which 
he won all the battles. 
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The most eminent Saint of Sub-continent Sultan Baboo is 
known in the whole world for his mystic teachings which are 
actually the teachings of Faqr-thc straight path towards Allah. 
His books contain the treasure of Faqr and are the true guide for 
the seekers of Allah He slates about the book Qlirh-t’-Decdar, 
“It drowns in the Divine Oneness as it is the light of Divine 
Kssence and the source of vision of Lord for a Sam an Qadri 
disciple. Hence, it is also named as the perfect key of totality." 
Whoever is truly in search of die straight path low aids Allah cun 
find it through the sacred book. 
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